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MHRI = 12- £2IHI HIdIPIdI, *ROUH=—IldddIl. CMHI + deft AUdt

@Sk41 K d 1!

H $ FHHRI SMdA AN (AU *F{US2LI

<WI *W\ W i "HI™O. 3H« ‘HtiR’ m i, dl (HRrdu %RER U<tf<ttiie(l
USlI ‘HER* *y 3WI, U*<J 3HHI& $ H N tEc{ddl %l6l *116 %ICHIIill
£ £& $°,d Gfocj $&*(, b$b £*<$ !

MHRI @8* CHRIN d~(H &R. aj<ful oilH™- dn #HI
<HMIl, W R 41, 0lU41-&1A *HHRI fcUrtl! &LBYN-cU<HUXI %4UUEH

FHHI& H8RSUA41 GHIH ~ 41 HIdI-ftdl, £IM-£Iil, (HI&dI-Htldi ci~dl
<Hdf HRCiRHI 33* HAURL HW& HIdl JIE-

‘W>IA %6<U, 4721 oikil&WL, qp (g t A~HI

£

VoiH«i mil %d Hi<ni %cu*tt *hhrl w SicL .’ ~<Hidi tito A %u*l ~“<nqi?i«tl
$*ctl ~iildl *US 3HHRI §fadl-W>Idl Hd ItaH | ftwitll £*d | =11~ idwdl,

Skdi | ®WL clHic]di ?lidl HIHI MHd HI “fc'SIUldi &?td ~dl. (Hhfd M« HIHAI

fa&d ciiaA tftfl HNrft. 5HMH A<HISKI iM  ‘m i HI41 $ d<€l HtHd HwV dI Hdli
cinT HAl *HHRI $171 ft-UHI uUnrl k ~  Slidl HI-{1 RIA HIM~I 5hA HIE
3£MI <£dl. 61& 5Hd HI?H 5Hiclt (HOfdH&I 3HHRIHI d & O 1. UCHId ctUIHIkU <HRHI*tld
WijEdi |<HI5p *sf£l =HHd -HRrd ?HI<1 MU-"HAHIddI H*U& SRdI.
SI&HI 1RU&HI w M *} H[I6]l mh& MIUdi £ dItH Ul&i iU%*Ild ho\ <Hloftd
H<m, h~r ‘ydi # ni sU ik hoi <aonu cioii.. hi si€i » ¥ «atl ~ig-
tfldt " H1dfl RI%Hil(HM Clidiafl SHHRI W H Id~d ~IHW ildlI irwdl.

HReft SSil APIHIAE H(IN dN$ 41 HiMt SIS~dI. U ~HI,
A (d-Ul8ldt ?dqi oicudi | HA AMli(HAL «y b Ak . MU MHIJ (HI® °£,
MHdl A d MH%H dW, WL«
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Wl «A AH*1 iitflHi HI2 484 4& cUN HEHINI,
(H'trdidI %R %H HdHI d V- *HHd RwfrtHi ("Hd ?HIHdI
W , di awt 4<4k tti&Hij [&d Ad HdW cits’ 3-HH41 o& (d*6ld 6d 4*4
@B cHli-d %ld cindl faMI&A *I£l HdI=IdI-€ j dI «*E 4 &cM, dl «n’-
~kiHI&dI HI *id$H mi AhC. =HIH MIHMU (HRrtto *R£(ddt ciRMl, # W 3 U
oussm " MHiNgnni gsuilQ, d A dl wgut, hi”™l d ?hrml. 7 *4
U4R”™ HHccl d. (HAISDdl "H”d HHN 3dHd 2H4 H4RdI MU-flul <HR1,
#H"1 3HRI«t G-CGA, 5dA Ulfc*, oilH-'dd* *R4RdI HI6 AWHHi
dH-U RI&W *HHd RtecM 441 0i&..H$(J ?u4dl ard Ultfdl-~tl WHINt]
5HA «Hd =hA Hf «lidl Htdl SAUIhM ~  4&4 dHMN 4 *~ Rri<| %<M

Nd, %YARIRYEt #H *HHA HN I £dl dH <HRr(h ~ fd j
YRAR «W (H4d HActRK Hit d H«t. *Ucj follS! Hmii SIUii JW&d
wdl, Nd, *4114, Ukddl 4°1d 4& ct™cun MM 4. SH &
falUHI 30H41 «aft a dAl, Uodd dl o™RICQHI 7] %lHWI ? 46R (HAdI,
*HI4 =Hi(Htd Tftld™N ? [K H<HA™ dI HUIL, B <Rdd qRd uOsciMH 5H&»)
RIPIHi $. dHd H«t, 5H2™ G dfe ddl YaUSI-*i(SIM *1«[ HN 3HHW dl 3Hd
*tkdir> CH” dHdI [qwl41 *14M.

H PIM"Rd 4WI("d 47qgiHI “4o(cii?ft ufrfqR W %iddIN-H, HRIIC-tl
4lihfdl 3diledl UM it. Nd-HCHINS &94U&dl ~Hd
"HRiNIdt 70, =HR. (H4d (d "M 4<x(I"dl>8ll) =Hd Kl%4 «tl (*RA(HI&
dW4 SRI HH MHd H«ft (HW1lI dH NMHrl 47=lldl HH HI»

3 «llii CHI, MHI4l, ~(d (BN dHd Qe *util d

41, H&l urdwdl BH<1 5HHA A"HAD M. 5 (hi NTHUHIE GEHAIH
He<H 3-H ~d-UCHtdI HH4L " H %6 dfe, ‘4N cHSBU i9ludl
41d4 Ki™Midl ML S U<Hdt Ha dA ~"HAr A0N<ft, (=Ridl °li641, 5H
S5Hwval SHH5HHAIH d MIHH HiéqgcilHI A1 dMCHIN  rNdNCHIN
W& ~"T"Hd Giet d. H I Id 1 HRI [h» A MAL d«dl %d4 11
(“dHtIHHIN (HAddI %dAdlol Hdl fa"RtH dH d«tl. 3HH %&VI(d 5H =Hd:4"dl
SHI(HR U012 441*1 M.

5dd 5HH H iy util d dl 41 Hit UWII, d 3HWIU hKcirl hi
fdrU ~-Ul«(d 1 %hA ddl (3HUU 4WIl AH IMId 4™ <HY% 3HHAL dIl ?HHRI W.
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The Reflections of the publisher

To stay abroad minus, leaving our parents and native milieu in
India, is equal to a strong yearing for the native land, coupled with
anxiety of upbringing the new generation. This is the consequential
equation of our lives !

We have been staying out of India for better earning for years
together, and indeed we remained 'out of' her cultural environment
as well. But whatever was there 'within' us, constantly haunted us
that 'something' is lacking and that should be supplemented, or we
should do something to supplement it.

We had been nurtured on the Indian soil, in a Gujarati village-
amidst its dusty street and rough roads, in the companionship of
indigenous games like 'gilli-danda', tops, ball-n-bat and marbles.
The primary school of Bajipura-Valod proved a craddle of literacy for
us. We had been born and uniquely brought up in a joint family
lovingly shared by parents, uncles, aunts, brothers-sisters, cousins
and grand parents. Our ears were used to the morning hymns sung
by our mother or grandmother-

" Jaag ne Jaadva, Krishna govadiya

Tuz vina dhenma kaun jashe "

(Mother Yashoda wakes up her son Kanaiya-child Krishna-a cow
boy to go after the cowherds....

OR

Jalkamal chhandi jane bala swamiamaaro jaagshe... and such
Bhajans...

The morning tunes of such hymns, blended with the sweet roars
of hand floor mill, used to percolate into our drowsy ears and
slumbering psyche. Shantaba and my grandmother used to hum while
doing their domestic activities like- milking the cows, cleaning the
cowshed., churning the buttermilk and making butter and so on. We

Lused to have the '‘Darshana’' of the divine mother Jashoda in Shantaba,
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/
who gave us a bowlful buttermilk at lunch. We heard-

"Maiya mori meinahi maakhan khaayo...." sung by Anoop Jalota,
a famous Bhajan singer, very late, but our mother made us eat butter
at a very early stage in our childhood. What a pleasant milieu it
was! Grandma plucked various flowers from the backyard, offered
puja-worship, had Tulsi and sugar as prasad, after aarti. The pinch
of prasad given by the grandma gave us heaps of 'Sanskaara'-virtues
or good habits like- eat only after taking bath, purifying oneself,
have darshana and chanting of mantra before going out, and so on.
The grandfather introduced the Ramayana and the Mahabharat to
our mental world through interesting stories of Ram, Sita, Hanumaan,
sitting on the swings in the evening.

It was a fascinating moment when we ran to get the string of
the temple-bell at the aarti. The sweet music and melody of the
prayers, bhajans, hymns sung at the temple are still fresh in our
minds. All these memories, good habits and the village environment,
the blissful presence of parents enriched us knowlingly or
unknowingly.

When we grew older and settled abroad to earn for the family,
the same virtuous heritage given by our parents came to rescue us
during hard times- and ordeals. We got great solace and courage
from bhajans like-

'Sukh-dukh manmaa na aaniye re..." by Narsinh Mehta, and-

'Guru bin kaun batave vaat...'by Kabir Sahib...strengthened our
faith in Guru Lord Kabir.

The aging process and consequent dejection and despair became
bearable with the philosophical understanding of Meerabai's poem-

‘Junu to thau re deval...

Junu to thau...'

This devotional song nurtured introvertness in us.

Thus, we knew, enjoyed and practised this Indian cultural
heritage, which has been intervowen in our domestic and social life.
We could develop a sort of unavoidable affinity with the virtuous
heritage. We undergone a phase of terrible void and gloom at the
demise of our father. His exit rendered us bewildered and agoinzed,
thinking that we had learnt lessons of good habits and had seen the



street, the village and the outskirts by holding his finger; such a
father is no more now...

But the prayer sessions hold during those days gave us strength.
And with the blessings of Shantaba, we thought to do something
which satisfy and pacify the soul of our departed father and
invigourate all the Bhakta families with the vital virtues of our Indian
culture and religion.

We thought to collect, edit, translate, publish and distribute
some of our popular Bhajans, prayers, hymns to the Bhakta families
all over the globle. But the new generation residing abroad may not
follow Gujarati or Hindi. The children may perhaps listen to them,
copy its recitation, but if the lines of Bhajans or prayers are given in
English script alongwith their simple meaning would serve the
purpose better.

We are fortunate enough to get an affectionate co-operation of
Dr. Chaitanya Desai, of Bardoli college and an associate of 'Kabir-
vani', to execute the idea. We approached him through Mr.
Hasmukhbhai R. Bhakta, editor, 'Kabir-vani' and Mr. Bharatbhai Naik,
a teacher at Orna High school, and explained Dr. Desai our idea. He
could follow the gist clearly and assured us to help to carry out the
project. He added some Bhajans, prayers, hymns and dhun to our
earlier stocks, edited them, introduced them with adeguate Foreword
and back ground. He also put everythingin simple English. We are
very much thankful to Dr. Chaitanaya Desai for taking great pain in
shaping our vision into reality within a short spell of time.

We are also grateful to Mr. Natubhai Patel of Ronak Printers,
Bardoli, the press where our 'Kabir-vani' is getting printed, for
preparing the final form of this book and placing it into your hands.

We cannot forget the co-operation extended by Mr. Vinubhai
Khatri, my friend of Bajipura, Mr. Dilipbhai Bhakta, a noted social
worker and director, Madhi Sugar Factory. We express our sense of
gratitude to all.

Lastly, we earnestly hope that this collection of prayers and
Bhajans, would be helpful not only to our Bhakta families but to all
the community members at their daily prayers, and worships. If it be
used to cultivate certain good habits among children, we should be



highly satisfied to have done something meaningful to pacify the
soul of our father. It would enable to sow certain seeds of Indian
cultural tradition among the younger generation living abroad even
in the 21st century. We conclude with the hope that our furture
posterity would at least grasp something from it.

We decdicate this seed of culture to you and place this booklet
in your holy hands with revence and devotion !

10th May, 2000 Kantibhai Mohanbhai Bhakta
Bajipura (Valod) Gujarat Sumanbhai Mohanbhbhai Bhakta
HAWTHORNE Pravinbhai Mohanbhai Bhakta

NV 89415-P.0O. Box. 836
775-945-3316,U.S.A.

mid HldlfadlHI Aa
<M. *IR1 m HIE H3L
<HIo*U UfcSI HWWD,. ~ dl H§1 ~ M
dHRI H*d£ U* $$. ~ddl M M HidIftdl
8RIHI dHT"Q, ~idldldl dlu $.

Parents are the indexhaustible treasure of elixir
of love. Enjoy completely, the presence of such a shadowy
sheltter of lovable parents. Spare time to sit by them
and observe them with adoration. Embrace them even
for a moment with true feelings and deep devotion. If
you don't capture this moment, you are sure to repent
tearfully for their affectionate and ardourous, cuddlesome,
touch after their not being on this earth. Such a house
is a paradise where fortunate children reside under the
blissful presence of parents and grand parents for years
together.



M P ie il «hh%Zi a n a |
C

UAHIrHIAL 3HIUS3IA HtM MU(dH, $2 $. Hld=l S<E |
Hld~~d MfcU ?Hd M d ~ (3HAR $. MW ill HIdIftdIdl (d(HTt 6RI MI
M=1*{1 (3U3. MIH>A M ~dr! tA$, dj MI HIdIdl Sm «u K BRI HI<Hd-UIWH Sigj
Md MIUiifl Acfl- MI AHSIAL HIfeM i1& 3U<HE, A”j, WHMb | (d*Uis
hRH«1 ~dd M*kd d. dA MIMSI HAHIAdI HAHIFHI, fc$U, U~, &R,
WIAId, M ?i("d, ~ d , tttfdtiR <&\ oiA d dIA MIMNH'M. ttHJI Ftesk-a®q
fttfqi HI& *Itfd<iR HIdIdl U3l ~ilA Aldldl M?1 GA4l, AtaM

H$*1j *Itfd 4J d. U(*dl uR&hA %llkk AWi, ?hhAl MARUMI u f~ | £*qi
MH3LA1 HHrd iW i $&h YMIH>21 £d?21 Hdd *1*1# <HIA. dI, UMAT MIHSft
HIA 2R mA&I *A& *11 ? MIH~IA MIHSI *idIdI-*Wdi k<HI (VW tAq $, dHd
MIMAL A<HI *AN-*IWIEr MIHdI <A&A dl HCAdI *idId =Agi MIH>2IA MSI
(Adi Hil i 2~ <~<H*RdI £21? dl &*rAl MIH>& HIA mMASU q«ldl M<HAL,
%ALIAI tM 2IE. %ld «y MIH>ii YOALESSt dU WiqidAl (AtAxt d.
UOjA dHdi %idldl =£RI-£*m41 «Udi-Oi«ISdi *4, HIdIdId M-Udi ?*)qd q”$dl
%:M\, (dHI™, <HRR *3, d™ dl d tAu A ? £R>31 | Ah $. *Id;
&N-MIdE d, «IBd mA *li(d *q~H $- MIHTOI MI HAMSil (3tr1tR <|fe
UIA mA MIH>ii =HI M1 Mcl?I Mcldnr ~ 1~ N dPorrdl WS @3E-dtd ~1run
dl HWIrHI M® «y eilM, A? dl ?HHIS MIHAL ?j $&A, ?

?ScldHi £2d MId£, Ah Md ? 1iM OiHdl tAq $. HYjj ddl AIRI U AT M
HW ?Hd d Hioil MHdigclirl Mimd HHIHI deU <Acft, AH | MId&dI A UiR d:
*ih Aii"u mA dAU 7Aiidl mA AlNt Hiai ?hA deA sitii. ha<hi <m 4wrl, hif

MIE~gE M"Al mA tEl[disRE H12 ~Micil ~cll. MIAI ?HIAE * R R, A=ll, rUIN,
~toHoi-MorirtHian H«l, A MirH<H«tl, MIdt~i mA (NMNMTAL d. UMRdI MIdD£
<tt$H$tl, HIN Md d. M-HVil.cft. OiAd, CHWft cildoRMI
Hictl, °IHdi clI*A M~™Mlai, HXIE, onil cirtey, $ill- HAL «j 2 Edan MId£E
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5HHd ?dHRI ‘W.” A ®H %dd U& Mu | $ HANI
I 11 HUIH&L HRI *A ’d 1 1UM«Wd ?22d4, 2~ N ‘W’ % 7? Hr>
3d(*dr<l Al 41# d ?2ddl (3”NU Al $ ? <>& HSU 2li(dil M d <8 tARA,
<US HIAITI <ddd ~o=11 #<41 $. ™11 dI H=U, £cu <ycim HN $, »ttd*HUtI ! il
VBl 51 2li[d £ Fteid ~Wdl WIdIHI <ltedd d ? BHUSI HSI $ «f. *11#
dl HIHN ®qd-(1 Uld(H4 *U<ttu4dI*iMl 'ifd h HI °}gMAI&d MktfS 2 $[*{

dQ <Haig ? WWItFL *Id ~sft £*4d fclilfcU d, Kdl $, (&U«(R CH>MI4l Kdl,
rURHAI dU4l i UUIHI OUecliclidl UHrdl, <dHAN- A M Ffd dHI 9dsd 8WIdi (3IVI2
qo'R- HUi % 5HAlitd, 6&>1 d (3*USdl (?14R ! <oid 3Hig"EdI *jpMI KdI d«tl
r*U$ dHdIl ssmni *id*dl ilH-{lI kilH "H~IdI *lUlI&4] Kilbtx ~cii Hu $.
H~d *IRI *lId£, &H 5Hd Nid1-A Ulfct d HAMPd «dcdl °6 d/M

dl SMdHI  $&A. ?*tl $ dH *1R ci”5Hi $&H.:- CH&d,

*pd, 2AQd ?Hd «£&d. (H&d ?Hd ~"Kd~™ | 3HIUN *Udftit 3<m Slid, Utt~l *M
UHHU <Hd?A, W R Sited *id “d«H HIM ®ch u(4”1 «*L 241 HIHdI-
*i&RHi ~Qld Md «IBd«tl ¥%>U5Hd *lidfe ®.«WHi <H&J =Hd"~d «tl1!$ HUH
Mldfo SMdHi U7ilrA dtdICHW, (HAA W A-H?I 2HdHIHN N d 9oHEIRMI,
%lddl, Mttdl, (d™H2 dl d ?HIHI(I ?Hid[44-?1("d, 2dIrH?I[™d
ANi?1 3Hd M\ ctif~Addll °23cld-cggdR Mil *R«l A~ d ~ 14 0ueqi?l. dIl 4Ml-i, I«U,
m % 5d41[d, A4S, 51141 cRi~dl MI?RI dfe <Rl H>. 7Nl CHfid ?2dd
Hd™N ~M(ld R0 d M ~cid™M A d - ?2Hd 5did(*4 ?1nMd AHIHINH ~MUIU- $.
SHIHII Nl Ul ?1nd-Hfd Uoitddl UNrt dil M1~ *£11 NN 5d Uoi(d HI* HIEI
I (HItdi ~ d **di, HId[$I4, ~dKii, 5did[*4 (3-t(d Mil UIH, SHIrHA<N>il41
CMIIHIA UIH dell UUrd Mil Aldd 2 td”is HXul. % MM HI* (Htfdh 2dd
(dICsii K?IIHi *y 5Hd HIrHI-d(d HII dfe dl ®cidHI 5d
MGHtui 5dd 3H8%<Idl MSI U, ~ ~:HHI HYilH«. HIS AHIHITE HAgRHT 2Hd HU
~fid?2dl NM2Idl SHHill ~g”~RIHI W ill (HMdHq ~4d Hdj litdpHH
BHHAI 41U, indl, ddici U221, HIdg-HIdel ~ (HI?MRI, ilH dHA. ~  ®cid
®@ctrtl 500 ®"Nd ®gMl41l 4dl, ®=Id d$C-H MiINdl, SHIHN (HRetk ~ivMtd™H
Hdlcfl, vyd d ! ~dl«ft HAHI Udddl, VIH, ?litd (3°d d X udlt *k °g ud
%ld 3HW1 SHHdl UN-dMNTI H41*d, Hd N %n, UNIQd %ol Zh ™
h¥1/~ d. uc™h™H *y Gk BHIdE hir N S dU <Hdi(j ? (QRu4oll
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I<H, 3HHA *IIE£d] $«ll, (3HI-*feUdl HtEA ~U, d&Ucidl, DRiili, cidN"D,
HUIHI *s[$dl tindISR $, # 3HUAdU%TRAIT, £1*wl, tidcll?ldl, %6&A1 *11A $.
&a AN?1 HeU, Oifd, 4*U, ERHR EAHNN MR iMINMNT A ddU. HH
N3* $ UI$ ou-HI 2Hd £d?1 CHWHI & R TtlIr*$ 4H 4AWI-fl | *H & %uaft (HND $.
UNHIrHIN ttiPd~ 3HiH?Il ASHd A 5HId&«t <H& 4 $, HK-QHH &M.& o/ilM
WH* &Milttl. U?d d, U»nJ ~  UIE(d4 HIMA 1 ~rnoi-Nild'd HIMNA AHiNHdI
3HNHcigHi. sh&i™h [84dd ridi 4N 1 : Don't worry, God IS
with us. Kdi d 4*?ii, & r SHHsn %ud. *y d. R-i4d 4™ & It is good,
but the question is, how far are we with God ? choww HINO.
Wi d " el d, U<J MIHN k<HI SIHIQIHi W>ldld*tt wllH dHdr” d.
dl, wtfd<£R;j £weUdl, *i*4R-%lkdldl " 1H I Di*midl (HRrtk
*RE[A*H 2AVkhl 5Hd NidNlIterA U&FIM, (Hirtl %4d, M MRRCHI *UQ, %R %ei£ldddl
H&f HI°[ Hi dId4&, dH H4I?Id 6RI Jwiwl d. HI *lIA %<UEd *H4 HE3\
o<+ U(™N U 34 dId” (dtnn A U deli ~<HI4 UEI, (HNdI, *H14-
fcj(dHIdI HI ~  HIHdi 4*4H<HHI \hI$ 284 $. & R UrA £d£rHdldl <H4
HNH=IdI ?Hdl Wifel, Ul«(dI4RlI, *Hl4-fcj(d **M14rl £ #Hdi £ (36M
Ut Hi "RANUIM ol €AANTW I 4l142d1 HH2LWUN UMM, *iollddl GWH HW
<H*M, Nidldl M-*RIcRHI ojofttoi”A, (Hfrdidl (HW (ANHI CHWMACHR H -M  dli
HI Uisl?lddl *AHmib «I(l. HIEill £2%N7d1 ~fd OGN Md inclldl ?>mHS$I
HR-HS” (ntdS HAcIR™oi Niildd bWA'ATL Ulkddl-UNoi MWM 2~ iHT HIER M dl
HHU uadl <c18121 H ildI V.Ml NI n CHOIgidHt
clidl, 48ii ciidl, *dftdd 4~dl. 5HINdI A £L cfl.dl v £2ld 41 & 0 3 &Aciil™oi,
h("€l, *id\ Nia, ui«dl, ~HIdi d d %MRI M «ldl °m 3. Hia ~r~dd
N Ni-Kdd, know-thyself. w. ~14d, <tfld* £2id 4°qi41A d4 NiH?L.
Hiwidld 3-80H ~HM fel~dl d ?1i(M <H.mi™» KN In Uiil. ddikH dHdI
5H4ISIdI, fANRmI fel~dl, cilt™dl 7dUu. 5HIH cuQtd(dHI>3l, HACIR-
Nigikdl Mdidl 1w AUS?idEAMT sHAHM\ A A2 1. AMifd H RUmICAdI
Hiul d. cuBdoid Uldl 4*di 21174 UlNdldl 5iHM4R PIKIN $. 5HIN[rH4
AWAHI A41H 4~ d. "MHictl 2™ 1~Md, Ah 3hA 5HId& (3rHd °Sh\d.
5dil(i41™ °t 6si~>51 <H"5H dI. aa-X-a~”~0 dl ?dAR4I5H "HuWi-an
Biin. B<HIH (MAL. A28 A HBIKHCL 2t$;41 4°tIHI W | UIdHI 4&4 UI[M4
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f -
HI*(ld (HHriif M4*HId *wl. MI *?MHI?U (3bRcu drM~ld M ~fed UMNH

[d**1d ~(dHIdI dHIH dioifeld UlSIdl Hil Rdrtl Md *tUA. dH 4*dl Ml
WI<Eum idl °fat H"<H W Id n *<3l McIMSIUI"MWI
M6(*Jd *$Il ~  t*rft. Micil dl M~4 &IM<HIMI I cufedoid ~d H | Ul«ldlIidl
Ht~rdl MI'Jlnm . «ll4IRi Miwld, PUS HAfAIAMT HUIHIN ~b
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Our Priceless Heritage

Life is a unique and an invaluable gift of God to human beings.
Human body or human life is indeed a precious and priceless present.
Our arrival, existence, bringing up, maintenance and developement-
everything is run and controlled by some influential force behind
them. We may identify and call it by any name such as God, Lord,
Brahma, supreme soul, creator, super-natural power, deity, nature-
whatever...God created human being meticulously and whole-
heartedly, by adding a portion of his own elements after the creation
of all animate and inanimate objects. So, we, being His supreme
creation, should feel indebted to Him and should try to justify the
divine efforts, exertion and He has taken. We should strive to be
worthy of His image in us and should try to fulfil His aspirations
behind our creation. Then, what could be His aspirations and
expectations from us? We show deep affection towards our children
as they are our creations, we love them very dearly. In the same
way, we are the children of God, so think of God's affinity and affection
to us ! Thus, the first expectation of God from us is to be lovable and
affectionate. At the same time we should be friendly and amicable
in our mutual relations. God will be happy to see us, living in harmony
and peace. He would not be pleased to find us wasting our lives in
guarrels, vices, misery, helplessness and desparity. Qualities like
love, pleasure, truth, power and peace are the attributes of God.
God will be happy if we gradually inculcate these attributes in us
and strive to establish them on earth. What should, actually we do
to spread godliness?

People crave for pleasure, love and peace in life; but most of
them do not know their true types and how to achieve them, e.qg.
the pleasure is of two types: The one is real and therefore permanent,
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the other is false and hence transitory. The first type of pleasure is
beneficial and hence persuasive and the other is harmful, so
undersirable. The true or real type of pleasure can be had from
virtuous behaviour, service to others, renunciation, devotional music;
and hence it is internal and subjective. Other types of pleasure are
objective, external and ephemeral. We enjoy to satisfy our senses,
upto extremes-say, we like to watch the T.V., film very much, we
like to eat some sort of food, we like to purchase costlier things and
put on fashionable dresses, we love to have comfortable cars...we
did everything, suppose, but what next? Do these things give us
pleasure for ever? Upto what extent they will continue to satisfy our
senses? Do they 'touch' your 'inner' being? Have we ever asked such
a guestion, that in what way is my inner consciousness, or inner self
enriched? Who am 1? What is my inner being? What is the meaning
and purpose my existence? Try to be consious to such guestion from
within, when we have some leisure and peace of mind. But does an
individual really have spare time or peace of mind? Don't you think
that most of our time is spent in acquiring the primary needs of our
life? Everybody is busy running from dawn to dusk,-a student is
worried about his study, exams, degree, result, job-placement etc.,
a businessman is anxious to expand his business and earn more
profit...all are the victims of anxiety, agitation, excitement, agony
and distress. The rich or wealthy people do have different types of
problems in absence of worries to manage their livehood. They feel
the crisis of harmony, scracity of faith and love. Thus, none achieves
and enjoys true pleasure, love and peace...

Then, what do we need in life ? Shri Shri Ravi Shankarji says-
we need four things:

1. Bhakti (devotion)

2. Mukti (liberation)

3. Shakti (strength)

4. Yukti (tactfulness)

Bhakti and Mukti will help us to make our inner life peaceful,
happy and lovable, whereas Shakti and Yukti would accomplish our
external life. So, apply Shakti and Yukti to manage your exteriors,
and employ Bhakti and Mukti to enrich your interiors ! If our inner
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life is enriched with the gratitude to God, love to fellow human beings,
inclination to liberation, innocence, and guilelessness, it would lead
us to the spiritual strength. And the external affairs of such an
individual also would be arranged accordingly and automatically
with the grace of God. He does not need to succumb to conspiracy,
deceit, cheating, steatling, threatening, injustice, exploitation etc.
to be successful in life. One who has acquired Bhakti and Mukti, his
inner strength and art of living is automatically saught. We all try in
our own way to achieve such a progress, but the progress must not
be with material gains, intellectual or worldly pleasures, it should
be spiritual progress as well. If we fail to do so, ultimately we shall
have to face a void or vacuum in our life. Such an art of living or a
way to successful life has already been indicated by our Indian culture!
It would certainly lead us to real love, pleasure and peace in our life.
If we follow it a bit, it would be a great worship. God has created
this very universe and nature for our pleasure-variety of flowers with
different smell and colours, lots of fruits having varied tastes, rivers
and streams, vegetation, hills and falls, greenary and birds-all are
marked with the 'signature' of God. They always give us message of
smile, light-heartedness, love and divinity. It is not necessary to
abandon one's home and to go to the mountain caves or Aashrams
and to perform rites and rituals to please God. The only thing required
is pure heart and to perform all our actions with the sense of grattitude
to God, and sense of service to humanity. That is true worship or
real Bhakti. Vicinity of nature and affinity to God will fill our heart
with complete pleasure, and will replace the sense of void with divine
virtues. The only question is to feel affinity with God through the
medium of nature or 'Satsang’'- 'Sankirtan'!' Once Abraham Lincon
was assured by his soldiers who said,’” Don't worry, sir, God is within
us ! But Lincon retorted, " It is good, but the question is, how far are
we with God ?"

Then, this humble and small publication presents a simple and
easy way of 'Sankirtan’ (reciting prayers, hymns, bhajans) indicated
and practised by saints and devotional poets of our culture, to
inculcate affinity with the creator, and to be in tune with our inner
voice. It will provide you a noble cause to interact with your own
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self, and with God through certain bhajans and prayers. The pain
and perspiration of this production will be rewarded, if we feel a bit
of urge of creation felt by those poets and saints who have composed
these bhajans and prayers at the moment of intense devotion and
gratitide towards God. Let us enjoy those holy and melifluous moments
of creation at which these melodies might have flown from their
hearts, and let's zoom with its tune, let's dip ourselves into the lyrical
lake and euphonious emotions of saintly poets, and have a surfing
into the sentimental strains of bhajans. It would dilute many of our
problems, if we spare ten to fifteen minutes from our so-called busy
life, and sit together for family-prayer, instead of facing an idiot-box.
Today, such happy and harmonious family sittings, prayers, worships,
saintly touch, contact of holy books and temples have been vanishing
unnoticably. Therefore, this would give an opportunity to 'know
thyself', self-evaluation, contemplation, inner-peepingt etc. The
children would form a habit of sitting peacefully and steadily for a
while, and it would reflect in their study and behaviour as they are
sure to acquire concerntration, steadiness of mind, equiellibrium of
thought and passions. Thus, if an individual is improved, his family
relations would strengthen and thus automatically, it would help to
restore social harmony and national integrity. It unites us with the
universe. 'Uni' means one, and 'verse' is a musical, lyrical composition.
The entire world is like one lyrical composition. Collective prayer
works like a spiritual dynamo, generating divine love spiritual energy
and true happiness.

The power of collective prayer is felt and accepted by the US
President Richard Nixon, in 1970. He appealed the inhabitants of the
globle to pray God to save the lives of three of his austronauts of
Appolo 13 on 11 April, 1970, when the space shuttle entered into the
lunar orbit 3 lakhs k.m. away from earth, and suddenly failed in its
machinery. The people of the world prayed for the safe return of
James Lovell, John Swaigurt, and Freid Haize. And it worked. Many
such examples can be given where prayer was the last resort to .
relieve from accidents, hazards, bodily pain and disease and ordeals.
Prayer could serve as a saviour force, an unseen strength and a
rapturous redeemer. The foundation of which could be laid down

_ (] —_— i M———"
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well from our family unit, and could be extended to the global family.

Such an indicative publication is in your hands, which has been
brought out in the affectionate memory of late father Mohanbhai
Govindbhai Bhakta, by his three sons- a brotherly trio- Mr. Kantibhai,
Mr. Sumanbhai and Mr. Pravinbhai of Bajipura. It has been made
available with the blessing of their mother Shantaben Mohanbhai
Bhakta. During my visits and sittings with Mr. Sumanbhai | have
witnessed his devotion to his parents, his scrupulous earnestness of
heart and his desire to contribute something concrete to the Bhakta
community. Let us welcome and enjoy his warmth of devotion and
purity of heart. Let us offer our heart- felt and sincere homage to his
late father Mohanbhai Bhakta. This collection of prayers and bhajans
is an invaluable gift of an Indian Bhakta family to the globle human
family. Let us greet and hail this publication with gratitude and
enthusiasm.

It is my humble request and suggestion to the elders or parents
who would keep this booklet in their home, to acquaint their children
with the references, mythological or legendary figures, allutions etc.
that have crept into the verses of this collection. Tell them the stories-
of king Nal and Damyanti, the Pandavas and Draupadi, elopement of
Sita, the defeat of egoistic Ravan, truthfulness of Harishchandra,
devotion of child-devotee Prahlaad, abandonment of mother by
Bharat-Shatrughna, devotion of Vibhishana towards Ram, Meerabai's
devotion to Krishna and her ordeals... and so on. These are all very
good illustrations to strengthen Bhakti, which should not be misused
to forge blind-faith in children. | have only translated the lines of
verses here, but many things run 'between the lines' which needs
an independent interpretation. Such a special and subjective
explanation can be given by the parents to their children according
to their mood and understanding. Otherwise their reading and reciting
would remain devoid of understanding.

At this juncture let us acknowledge with revernce, composers
of these prayers and bhajans- Srimad Rajchandra, Kabir Saheb,
Narsinh Mehta, Meerabai, Premaldas, Preetam, Narsinhrao Divetia
and modern poet Ravindra Parekh, as we have inculded their poems
and prayers in this collection.
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Secondly, all the poems and prayers are lyrical that can be sung
with sweet music. They have been popularly sung by the singers in
India since long. So the elders may recite them with musical notation
or get them in audio, video cassettes this would enhance the
sweetness of bhajan and the divinity of atmosphere. Children would
also learn to sing them by humning. Let us hope at this phase of
publication to have a sort of audio casstte which might include such
bhajans. And | am sure Mr. Sumanbhai or any other member of our
Bhakta community would endeavour to produce a cassette voiced by
nice singers. This collection in words, would then, be clubbed with
their corresponding tunes.

Once again, we hail this brother-trio and their noble effort. We
can't forget their friend, Mr. Vinubhai Khatri, elderly social worker
Mr. Dilipbhai Bhakta, printers Mr. Natubhai Patel and Mr.
Hasmukhbhai R. Bhakta, the editor of Kabir-Vani with whose joint
efforts, this endeavour has been completed and this collection has
reached you at last. Kindly welcome the booklet when it reaches
your doorstep and also be kind and courteous enough to give your
response to it. It would please the publishers when their effort would
be rewarded, with your taking note of it. Moreover, it would be useful
to know our defects, and strengths and weaknesses.

The present collection includes

20 psalms, 3 aarti, 3 hymns, 4 prayers, 21 bhajans and 10 dhun-
61 in all. Our Bhakta families would use this material, recite whatever
they can at the family prayers, with pure heart and would create a
divine ambience. Let it illuminate our family and children with its
warmth and light of ' Sanskara'- virtuous behaviour- and create affinity
with the Almighty !

-Dr. Chaitanya J. Desai

Arts and Commerce college,
10 th June, 2000 Bardoli-394601, Gujarat

Phone (R) (02622) 24364
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0O Background:

Psalms are the sacred songs or hymns written in three-four
lines or couplets. They are compact with meaning and wisdom.
They can be sung with musical settings. They precede or succeed
the longer prayers. Psalms are also highly devotional in character.
We perform most of our actions after singing Psalms.

€ * 0O
n oil ad<d Wgell 0Jols<3
cftef secnci®, ctofiki
mi giiici: sulci: 8iilci:
dib

Oum saha naa vavtu
Sahanau Bhunaktu
Saha veeryam karavavahai
Tejasvi navadhee tamastu
M a vidvishavahai

Oum shanti-h, shanti-h, shanti-h.

O Lord, we both-the Guru and the disciple- pray thee to protect
us. Kindly nourish both of us together. Illuminate our life with spir-
itual knowledge. 0 kind God, bless us with brightness of study, and
we do not feel jealousy for each other. With this sense we pray for
the peace of soul that of society and that of the universe.

o -2 {*)
cciftg Midi ftcil cci&ci ccRta ctffij-gciwirtl cdftci
ccjftci fcifiji siciidi cci&qg ccjata eicf sci.
d&t;
Tvameva mata cha pita tvameva
Tvameva Bandhu-scha-sakha tvamev,

Tvameva vidya dravinam tvameva
Tvameva sarvam mama deva deva.
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0 Lord, | establish all my relations with you. You are God of all
Gods for me. You are alone my mother, father, kinsman, friend and
brother. Not only this, but you are the knowledge and you are the
wealth, you are everything to me.

0O 3 O

wisuci-iecHsi ciwi-sft ojecl eiw: |l

Gururbrahma gururvishnuh Gururdevo maheshvarah,
Guruhsakshatparam Brahma Tasmai sri gurave namah.

Guru is Brahma (the creator), Guru is vishnu (sustainer) and
Guru is Maheshvara (destroyer). Such a Guru is the manifestation or
incanation of supreme Brahma. Therefore, | bow down my head in
salutation to the Guru.

O* O
sei5l seajS we&cicft |
sealed cj oTtfcies: ycnici se&sfoi”r |l

Karagre vasate Laxmih, Karamule Saraszvati,

Karmadhye tu Govindah Prabhate Kara Darshanam.

The goddess Lakshmi resides on the tip of your fingers. God-
dess Sarswati dwells on the base of the fingers and in the middle of
the palm is Lord Govinda. Thus, all the Goddess and Gods are before

you, so look at your palm as you wake up in the morning.

i£1 M ®
oiote eiajo) e}cj,
oiafei f&ifij siciSi, 88§.

Gange ch Yamune chaiv Godavari, Saraswatee,
Narmade, Sindhu, Kaveree, jalesmin sannidhim kuru.
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While taking bath(shower) and making our body purified, this
pslam invites the waters of important and holy rivers to us.
O, holy rivers the Ganga, the Yamuna, the Godavari, the
Sarswatee, the Narmade, the Sindhu and Kaveree (all are the sacred
rivers of India), | earnestly appeal you to come to the water of my

bath. ( shower ).

ce ~ {£)
Sieiel cjieii  Hciatfcgeicifaj£2iic«ell QI y$ci: acionqgic”™ |
setfSi wsei clizieH2lletfcl 1
Kayen vacha manasendriyerva,

Budhyatmana va prakruteh swabhavat,
Karomi yad, yad sakalam parasmei,
Narayanayeti samarpayami.

O Lord, I perform my deeds with my body, mind and speech. | do
it through intellect, nature and senses. Thus, whatever | do it, | offer

them all to you. O, Lord, Narayana, Please accept my dedication.

0 to C§)
cjhciyri s'ai eiliye «6<chi>l

Vasudeva sutam devam, Kansa Chaanur mardanam,
Devki parmanandam, Krushnam vande Jagadgurum.

0 Lord, Krishna, you are the son of Vasudeva, you are the

destroyer of the monsters Kansa and Chanur, you give supreme bliss

to your mother Devakiji, So | pray thee, as the Lord of the world.
0 C ®
ajs setfci cneiiei, eieieici
citt CjE, Meaiiois aiieici™ 1l

Mukam karoti vachalam, pangum langhayate girim,
Yatkrupa tam aham vande, parmananda Madhavam.
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The grace and blessings of God, can turn a dumb into a vocal
person (talkative). A lame man can ascend a mountain if blessed by
Lord. So | bow down to such a Lord to have us grace and perfect
bliss (parmananda) of Lord Madhava. (Krishna).

€ ¢ 0
sjoi sstfci SC-eil™Ri., "™ oeiai, £lel WM6,
§13 cgl&i fcioi&ei, Qiaft  \cl.

Shubham karoti kalyanam, Arogyam dhan sampada,
Shatru buddhi vinasya, Dip jyotir namo  stute.

The flame of a lamp (dip-jyoti) is also the symbol of God’s grace.
We kindle a lamp (an earthen lamp Kodiyu), while we worship God,
and bow down to it as a symbol of light, (jnan- jyoti). It's light does
our well-being and auspicious things. It gives us good health, brings
wealth and property. It destroys the ill-will and bad feelings in the
mind of our enemy (and turns him to be our friend.) Therefore, to
such a light or a flame of lamp we bow down our head.

0O <lo O

IclsnecH” sR ~ifai, fM &ieomci Ji e-isi.

Sarswati namastubhyam, Var de kamrupini,
Vidyarambham karisyami, Siddhir bhavatu me sada.

Before we begin our study, we pray the Goddess Sarswati, as
she is considered to be the Goddess of learning. O, Goddess Saraswati,
I humbly bow to Thee, you fulfil my wishes. | start my studies with
the prayer that | may always become successful.

oOw O

& felweft HI oiwei, cltteTl HI veMciofeiei, ajceit™HI °IHei.....
(wacenHil'eft yoj T-ie« cj «el
Slsi e>ifiigeft yoj nm cj eiel
H§I ajeejwisft fciajcl oliei (HEJ ‘ftl,
3 § e eft, & §fd sioi sd =8l
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Aum asato ma sad (sat) gamaya, Tamso ma jyotir gamaya,
Mrutyorma amrutam gamaya.

0 Lord, kindly lead me (by giving the true knowleage) from
unreal to the real, from darkness (of ignorance) to the light (of knowl-
edge), and from death (sense of limitation or fear of death) to
immortatily (limitlessness) or liberation.

wcfa Wor], tHcf aicngj ioisiweii: |
wcf viseiorj, HI sPMd4 §:ih«WJ21I<1ill
Sarveatra sukhinah santu, Sarve santu niramayaha,

Save bhadrani pashyantu, Maa kaschid dukh maapnuyaat.

This is a very good message wishing well-being and prosperity
not only to our relatives or friends, but to all. You may write this
pslam on your greeting cards.

May all be happy, may all be healthy, may all enjoy prosperity
may nobody suffer on this globe.

® *3 <§>

wicistjigf wsitNjiaf  sis$ yim cie&oi,

Sligl cieioei ei Micfcft.
Anandpurne sada purne,
Shankare pran vallabha,

Gnan vairagya siddhayartham
Bhikshanndehi cha Parvati.

0 Lord Shanker, you are full of pleasure, you are always com-
plete, you are the vital spirit within every living thing. With your
worship, knowledge and vairaagya_ sense of detachment' can be
attained. So, | pray to Goddess Parvati, your wife, to give me alms.
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ciscjs HglSiej, ejefsIRi
foifcfeoi 83 ?! £ci, gjoisief™ wcfsi
dib
Vakratunda mahakya, Suryakoti samaprabha,
Nirvighnam kurumedeva, Shubahkaryeshu sarvada.

O Lord Ganesha, of bend head, big body, with the light of

billions of suns, | pray thee. You please remove all the obstacles
from the noble deeds that | do.

0 0
wcfy erfcsRlcl. voicen” ‘yaicj,
c)rt ceisciol ojRfgii hi ojEi: |
W
Ishavashya?n idam sarvam
Yatkinchit jagatyam jagat,
Ten tyakten bhunjitha
Ma grudhah kasyasviddhanam.

Everything is pervaded by the divine. Everything, either ani-
mate or inanimate, that is within the universe, Therefore, enjoy the
objects of the world by renouncing them. Do not covet anyone's
wealth.

o~ O

iciM S| ota fcIMS: MMSI oto MMG6:
dib
Vipado neiva vipadabh,

Sampado neiva s ampadah.
Vipadavismaranam vishnoh.
Sampanna Narayana smruti.

In the world, to me, there is nothing as sorrow and nothing as,

happiness. | am sorrowful when | forget my Lord and happy when
remember my Lord.

N
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© «lto €>
se eieiji 8ci cii siei ~» safari qi l
B1A eieioiG ™ Cll «lciw»™ Cll  2IM2I£I»jJ
ft&ciai. fclfcldlci™ cii wcfa™ Sjcic™ swacii |
vei <@ Sgijlio®, sft Hgitci  aioft. |

Kar charan krutam vaa.
Kay jam, karma jam vaa.
Shravan nayan jam vaa.

Mansam vaa aparadham.
Vihitam avihitam vaa.
Sarvam etat kshamasva.
Jay jay karunabde.
Shri Mahadev Shambho.

O Lord Mahadeva or Shambho, kindly shower your mercy over
all the sins committed by me in - action, with my hands and feet,
or by speech, by the body or by the ears and eyes, or those done by
thoughts- forgive them all whether of commission or omission glory
be unto thee, the ocean of mercy, glory be unto thee, 0 Lord Shiva,
Shival

el ccig” 5IH2} 2wW213J, d adofy el \Jclofg»(
SIH” 8:irt clIKllcli yniftell® Wilcfelisiel™ |

Na tvamahm kamye rajyam,
Na swargam na punarbhavam,

Kamye dukha taptanam,
Praninam art nashanam.
It is not a kindom, | crave for, neither heaven, nor life again.

The only | desire, to have in my heart, is to serve those who are
burning in the fire of suffering. Let me be an instrument to remove

their sorrows and miseries.
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0 *c- C§)
cn<y , ow oitfcisat, ow oftfci63| ajs alci |
W UJoci w ltfcfrci SIG*, dft| elle> 2$lfcl §7~el 520%,
yoiafui Ojfoioiaij \jcriefM aie”i, vjoiefti deleft, 6~ gieiGian™ |

Bhaj Govindam, bhaj Govindam,
Bhaj Govindam, mudh mate,
Samprante sannihite kale,
Nahi nahi rakshti dukrin karane,
Punarapi jananam, punarpi maranam,
Punarapi janani, jathre shayanam.

O, my dull mind, you adore and rejoice Lord Govinda (Krishna).
Lift the heart up to Govinda. O my foolish mind, when you are at the
death's door, the rules of grammar which you are trying to master
will be of no use, you'll have to born again and again, die over and
over again, and getting into a mother's womb over and over again.
# 20 Q)
SI(H acte Mldeiai, |

S8S Q'/eia”™, W13l HhclG™ I

Kaal jagaram, sneh sadhanam,
Katuk varjanam, guna nivedanam.

Always be vigilent and conscious, attain and spread love eve-
rywhere, leave away bad qualities and harsness, and adore virtues.



Cioti“i aarti verses

twiecftcii Msi

0 UE-«l O
niH U | d™ gdnnatd. Ah esdi Rishl HidHIdini ora uhi™
ddi dHMld sHHHygld  d. Ml gNdl ‘gSitgfci tA =HHM HISW o”\qiq $. AR3L
| <&dl «/d, Wi sifi dU. A «ui (3Hd d <di *j«i di i& VvV nU.
<kl fto£il ?H ~Rrtl A4l 'HC-tifedld’l H~HI ot d.
Poem:l

O Background:

Brahma, the supreme power, has no physical properties
or attributes. It has no name or it cannot be described in any terms
at all. However, the scholars, attempt to describe it, through the
ages, according to their learning. These descriptions describe 'Him1l
differently. So they confuse the common man, because Brahama is
all those things and many more, and yet basically it is nothing, in
the true sense. Brahma, Vishnu and Mahesh_ the three greatest
forms of the supreme, have not attained complete Brahma. This
aarti signifies the unearthly and divine qualities of Brahma. Kabir

asks for the grace of God to know the methods of his worships.

fcn2cft 81 cift
Etffaaici ftoicl efcjoicl olH «loj,
Self OjEi ? e, £so
fcl21S12 fijlGfvi felwcl
Qa2 -wcftcl cJH Ecil
Slid £2lI<rt& 88cl oeilSl
fewloia n Ecji ? ........ 1
finoiH oifc! <H6IIf&S

MI2 cridl Mici,
SI'S2 L2t {eisftcHiwe,

all oft cHciici.......... a



tHCH  oiici
<3« old ftkBI ol Tflei

sld softa sft Roi M2,
«yelf t cefi €4 ««k@ia.. 3
Aarti ho dev shiromani teri

Avigat vigat jugat nahi jannu,
Kyon pahunche budh meri ?—Rep.

Nirakaar nirlep, niranjan

Gun -ateet turn deva,

Gyan dhyan se rahat nyara
Kisbidh keeje seva ?....... 1
Nigam neti Brahmadik khoje

Shesh paar nahi paave,

Shankar dhyan dhare nishi basar,

So bhi agam bataavel!....... 2
Sab gaave anumaanse apne
Turn gat likhi na jaay!

Kahet Kabir kripa kari jin par,
Jyon hai tyon samajaay! 3

O, Supreme Lord, | perform your aarti. But | do not know its
method, any detail or any trick as | feel myself at my wit's end
when | bow before you.

0, Lord you are featureless, shapeless (PI?iiR), pure and
detached (M h), unstained and faultless (Rwn). You are
beyond all the attributes You have transcended

the three qualities. You remain unique or unperturbed by any
knowledge or meditation. Then, how should | perform your
servives ?. In what way should | serve you?

The scriptures (Pt?"iH), Lord Shesha, Brahma and others try to
find you out, but in vain. The holy books cannot describe or
define you. Shesha also cannot get your inner significance. Lord
Shankar also meditates day and night, but still He also
describes you as incomprehensible, (~ih).
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(3) AIll worship Thee by their own estimation, because your quali
ties and characteristics cannot be entirley described or writ
ten. But at last Kabir reveals the secret that whoever is blessed
by you, would be able to perceive you as you are.

0 UE-* <
y~n niH ust *uh Him ftdi chmA *uHj #41 onigni nin
*u HHi ninl m w ? dl AHdiNNi faiiysil  d. 3uHRfftni *Ui mnin ojsft
sltfUu d.

Poem-2
0O Background:

God has no name. However, the devotees have to have a
name to worship Him. They give Him names and features according
to their conception and imagination. All such names are ultimately
the adjectives to nameless or anonymous supreme power. The fol-
lowing aarti is plaited with some such names:

sft y~aieiicH
olH n

§n> erfcloicl oitfcis Wcl$)
wgiej sal ehjH N *
gle «i<30|V geii« ciljf
wie'oi eisjf n
&fi> $860liei$) n
§ffjcl 62121 Slttteei N, 2

foiwoi Rieisiz fcn>s<H5
eici oiiefed) .giesiciiei®) n
seiiHC-i ciijf eftgiHiill \ ... 3
§fe wc«ef wie vyia &
aloft sld oiq dh
8le wil & wfaoiisi chic-ft
qiw wWIQ 386 €113 LA v
efij Hiaq »}8OL Hleiz
«6lEcCi WilglIHIJII n
gfe cwfeci ajfeci sidie
cnieienji cii foiafcnl A m
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wife mAQiiis Sis d

faia2 YHaa dg diH
&2 d dg diH

M  fgicl S yldk...wm
Shree padmanaabh paribrahma
Purushottam pedhe nahi re !

Hari avigat Govind santji re,
Sahaay karo Shreepati dhanire !'........ 1
Hari Chaturbhuj shyamal varna
Sarang... dharyo sohamano re !

Hari ruvedelo Vaikunthnaathji re
Dukrit haran Damodarao re l....... 2
Hari niranjan nirakaar nishkalank
Purush aaradhiye re !

36



Dhan gaaiye Dvarikanaathji re

Shyamal varna sohamano re ... 3
Hari sevyo samarth saar paar le
Eno koi nav lake re !
Hari sohe chhe Avinaash vhalo
Vaas aape Vainkunth dhani re !....... 4
Hari Madhav Mukund Morar
Mahadev sohamano re !
Hari bhakti mukti datar
Narayan to nirmalo re '......... 5

Sada Sarangdhar shun vichhar paar

Le Kanaiyo atama re !

Aavo vege malo vishvas ji re

Taro ne tribhuvan talvale re l........ 6
Jeev to mohyo chhe kul mahen
Kali-kale jeev jampiyo re !

E to Hari vina nav lahe

Svas sada Sarangdharo re ... 7
Sada vaishnavaman rahe ullas
Aanand ange ulatyo re !

Bhale aaviya Paribrahmaray

Vhalo vaishnavjan mahen parvaryo rel........... 8
Harino vartyo jayjaykaar

Saar bolo ne av sacha dhanino re !

Harino aavyo jyare man vishvas

Paash chhutya char khandna re 1......... 9
Hari gher gher Vaikunthvaas

Daas tumaro vinave re !

Bhale avya Paribrahmaray,
Samarath dhani sante sevyo re ... 10
Aadi -anaadi ek tun,
Sthavar jangam taarun naam,

Tun amar ne taarun naam

Sakai Vishnune karun pranaam......... 11
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Various names indicating God's qualities and features are plaited
here. Shri (beauty, grace, glory and wealth), Padma (lotus flower),
Nabh (naval). Pari - is a suffix meaning - ‘'on all sides’,
complete. Thus, Padmanabha means Vishnu- from whose naval
the lotus has grown. He is complete Brahma. Purushottam
means the best among all men.

God is beyond details. Govind is a name of Krishna, Shripati-
is the owener of wealth and beauty. Thus the composer of this
aarti considers various Gods and saints as his master and seeks
help from them.

He  tries to describe God, who has four hands, whose
complex ion is dark and there is a fine musical instrument
(y-R3i) in his hand. Hari (God) is fascinating. He is the master or
dweller of Vaikuntha (heaven). He relieves us from sin. whose

name is Damodara.

Hari (God) is faultless (Pttw), featureless (FteiAR) and spotless
or blameless (Ftec-ii). So let us worship Him, praise and
felicitate the king of Dwarka, whose dark complexion is
very attractive.

To worship God, to render him our services to feel affinity with
him, to attend upon him- is the only activity worthdoing. It is
the essence of our existence. But nobody has attained him in
depth. Hari is eternal, imperishable. He looks charming and
cute, dear and friendly to me. He is the owener of Vaikuntha

and would give us a place in his Kingdom.

Hari is known by other names also, such as Madhav, Mukund,
Morar, Mahadev. And being fascinating such a Lord is the giver
of devotion and liberation. Lord Narayana is pure and holy.

He holds sarang (a musical instrument) in his hand and stands
in a contemplative mood, thinking something. His name is
Kanaiya (Child Krishna). He is the soul of mine. The poet
confidently requests him to come early and rescue him, as in
his absence all the three worlds (Heaven, Earth and Hell) feel

grieved or tormented.
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(7) My mind has been lured by the vanity of family and worldy life,
and feels very happy and contented in that condition in the era
o] f But my soul pines for the Lord with Sarang.
The name of Hari is woven in my breath.

(8 My mind has become Ilike a true Vaishnav, the devotee of God.
His name gives my body and mind, enthusiasm and pleasure. |
am eager to welcome supreme Brahma in my bodily temple, as
my dear Vaishnav reigns within me.

(9) The acclamation on attainment (w of Hari prevails. He
is the true master. When | completely and faithfully surrender
myself to God, my bondages of four parts are automatically

untied.

(10) 0, Lord, I am not contented with my individual liberation,
but | pray thee to come to each of our houses. | should rejoice
the arrival of supreme Brahma, as the able saint has

worshiped fully attended upon him.

(11) 0, Lord, you are the similar one- very very old and eternal,
without any begnning, ageless. Your name has been given to
all- movable and immovable objects and living and dead sub
stances. You and your name are beyound death and
destruction. | bow in obeisance to Lord Vishnu, and to various
names described in this aarti.
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Om Jaya Jagdeesh hare, Prabhu jaya Jagdeesh hare,

Jo

Maat

Turn

Turn

Bhakta janonke sankat kshanamen door kare

dhyaave fal paave, dukh vinse manka, (2)

Sukh sampad ghar aave, kashta mite tanka

pita turn mere, sharan grahun  Kkiski (2)
Turn bin  aur na dooja, aas karun jisk
pooran parmatma, turn antaryaami (2)

Param Brahm parmeshwar,tum sabke swami

karunake saagar, turn paalan - karta (2)
Mein sevak turn swami, krupa karo bharta



r

Turn ho ek agochar, sabke pranpati (2)

Kisbidh milun dayamay,mein hoon alpamati......... Aum..5
Deenband.hu dukh- harta, turn rakshak mere (2)

Karuna hasta badhavo, sharan pada tere....Aum..6
Vishay vikar mitaavo, paap haro deva (2)

Shraddha bhakti badhavo, Santankis evaa...Aum..7
Tan man dhan sab kuchh hai tera (2)

Teraa tujko arpan kyaa lage mera....Aum.. 8

POPULAR AARTI

(1) With the godly tune of we rejoice the Lord and hail

2)

His virtues. You are capable of removing agonies of your
devotees within a moment. You can liberate us from all our
adversities within no time.

Whoever meditates you, is sure to get mental peace and his
desired ends. He gets all comforts at his home and relives from

the bodily pains and sickness.

O Lord, you are my mother and you are my father, whom else
should | remember ? | do not expect anybody else to rescue me.

You are the complete and supreme soul and you know every
thing that creeps within me. You are Supreme Brahma and

master of all.

You are the ocean of mercy and you are the preserver, who
nourishes the world. | am your servant and you are my master.
0 Lord, kindly show grace and mercy on me.

You are the only one and imperceptible ( Agochar ). You are the
master of everybody's consciousness. How should | approach

you, as my intelligence is limited.

You protect me and liberate from miseries. You are the ally and
saviour of the poor like me. | beg you to extend your merciful,
helping hand towards me, as | have come to succumb to your
feet.
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(7) 1 urge you to end my lustful desires and take away all my sins.
0 God, induce me with the faithand devotion, so that | can
serve the saints and walk over the spiritual path.

(8) Whatever | have - this body, mind, wealth- it is given by Thee.
1 offer thy things to thee as | bear no concern with them.
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?clfcl fcloiioi HYMNS (STUTI)

Lord, we pray thee

O Background:

These hymns are sung in the primary schools in India by
children. The small kids pray God with their innocent hearts to get
the God's help in their study, and in their actions. It is their prayer to
develop good nature and friendship, to pardon for their mistakes, to
refine their thoughts and deeds, to express thankfulness for God's
creations, to confer upon them virtues and keep them away from vices
etc. Here is no creativity or height of religious knowledge as had the
Bhajans, but an innocent voice from a child's heart is directly ex-
pressed, please feel its simplicity and earnestness.

yp a _
wl ch&Sl1l cio* <’:ﬂ§ e oiih,
diei  fold ociiete/l enei 51H...
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cfib

(0] Ishvar bhajiye tane

Motun chhe tuj naam

Gun tara nit gaaiye

Thaay amaaran kaam 1

Het laavi hasaav tun

Sadaa raakh dil saaf

Bhool kadee kariye ame

To prabhu karjo maaf....... 2

Prabhu etalun aapjo

Kutumb poshan thaay

Bhukhya koi  soove nahin

Saadhu sant samaay........ 3

Atithi jhaankho nav pade

Aashrit naa doobhaay

Je aave am aangane
Aashish deto jaay........ 4
Svabhaav evo aapjo

Sau ichchhe am hit

Shatru ichchhe rnitrata
Padoshi ichchhe preet....... 5
Vichaar vani vartane

Sauno paamun prem
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Sagaa snehi ke shatrunu

Ichchhun kushal kshem 6
Jovaa aapi aankhdi
Saambhalavaa ne kaan

Jeebh banaavi bolavaa
Bhalun karyun Bhagvaan....... 7
o Ishvar tun ek chhe
Sarjyo ten sansaar
Pruthvi paani parvato

Ten keedha taiyaar....... 8
Taara saara shobhitaa
Sooraj ne vali som

Te to saghla ten rachyaa

Jabrun tarun jom ....... 9

Amne aapyaan gnaan gun

Teno tun dataar

Bole paapi pranio

E taro upakaar.......... 10
Kaap klesh kankaas ne

Kaap paap paritaap

Kaap kumati karuna kije

Kaap kashta sukh aap....... 11
0] Ishvar tamne namun

Maagun jodi haath

Aapo saara gun ane
Sukhman raakho saath....... 12

Man vaani ne haath thi

Kariye saaran kaam

Evi buddhi do ane

Paalo baal tamaam....... 13
o Ishvar Bhajiye Tane

Motun Chhe tuj naam

Gun taran nit gaaiye

Thaay amaraan kaam....... 24
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O Lord, We Pray Thee

(1) O Lord, we pray Thee, as yours is a great name. We always
worship your virtues, which enable us to fulfil our functions.

(2) Please keep us ever similing with your flow of affection towards
us; and make our hearts pure for ever. 0 Lord, please forgive us,
if sometimes we commit some error.

(3) O Lord, give me that much, which may suffice my family, due
to which nobody sleeps hungry and | could offer something to
the saints and mendicants at the door.

(4) My guests or dependents also should get their dues and whoever
visits my house, may bless me when he goes ( O Lord, give me
this much only, | do not ask for more out of greed.)

(5) | beg to you to offer me such a friendly nature that everyone
wishes our well-being, even a foe wants friendship with me
and the neighbour aspires to develop good, and affectionate

relations.

(6) 1 wish to get everybody's love with my throught, speech and
action. | even wish good luck to my relatives, kiths and Kkins
and even enemies.

(7) O Lord, | thank Thee for providing me with different valuable
organs- eyes to see, ears to listen to, tongue to speak, and so
on. You have done a great good to me.

(8) O Lord, you are the only one ! You have created the world and
prepared this earth, oceans, mountains and vegetation for me.

(9) You are really very mighty, as you have also created other
objects in theuniverse like, the sun, the moon, the stars, the
planets. They are very beautiful and hence adore the cosmos.

(10) O Lord, you are the blissful giver of all knowledge and other
qualities to us. We, the sinful creatures, are grateful to you for
your benevolence.

(11) We earnestly pray Thee, O Lord, to remove our agony, quarrels,
sins, miseries, addled brains, and so on. And confer upon us
happiness and kindness by relieving wus from all unhappiness.

(12) 0 Lord, | bow my head to you and ask with clasping hands for
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virtues and happiness.

O Lord, we pray you to rear all of us as your children and to
bless us with such a wisdom that inspires us to perform noble
deeds by our mind, speech and actions.
0 God, we worship you, Your name is indeed great. We always
rejoice your qualities and attributes which enable us to do all
our work well.
O * O
sft eiarog

Shri Ramchandra Krupalu Bhajmana....
it owaiei, §121 0jq oiei  6l8l2ia",
oiq s<y C.ileiol, ajlH S2 s°xX, MS 1
SSM WIfAIc! ©loi, oiq cftH cftes

»IcFI§ clisd gRI-ajfil, eigaft  °€c\s 2jclig2H 2
CHg &0l afg fsoisi, sioig- £cei qS8i f<rISS<ri»>
27 0is- wicsig s's steiaeis, s§iZei cisoin. 3
fsie 8s4 icieis, eii§ @si2 w>i fciojMaia®

oj«ir eie ejiq £12, Rrci  iH2 8§~ 121M..... r
dic!  qgsfcl  <3«2ft8IW, s§152 ajfoi «ol
MH gsei S°X feiqiw 85, SIHIfS aiyoidg........ M

Shri Ramchandra krupalu bhajmana,

Haran bhava bhaya darunam,
Nav kanja lochan, kanjmukha,
Kar kanja, pada kanjarunam 1
Kandarp aganit amit chhabi,
Nav-neel neerad sundaram,

Pat peet manahu tadit ruchi- shuchi,

Navmi Janak sutavaram............ 2
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Bhaju Deenbandhu Dinesh,
Daanav- Daitya vansha nikandanam,
Raghunanda- Anand Kanda Kaushalchanda,

Dashrath Nandanam..
Shir mukut kundal tilak,

Chaaru udaar ang Vibhushnam,

Aajanu bhuj sar chaap dhar,

Sangram jit Khar- Dushanam 4
Iti vadati Tulsidaas,

Shankar, shesh, muniman ranjanam,
Mam rhidaya kanj nivaas kuru,

Kaamaadi khal- dal ganjanam 5

In this devotional composition, saintly poet Tulsidasji describes
the heavenlybeauty and graceofLord Ram,and appeals us (or asks
his mindearnestly) toworship Lord Ram. He says,o, my mind,
please feel devoted to or glorify Lord Ram, who is very kind (Krupalu),
who is capable of removing terrible fears of our lives. His eyes, face,
hands and legs are tender and beautyful like lotus flower.

The idol of Lord Ram is like innumerable portraits of Cupid
(Kandarp- Kaamdeva). He is as attractive as the sky- blue clouds
full of water-drops. He has put on yellow silk dhoti, the colour of
which is as glittering as the flash of lightening, amidst the rainy
clouds. He was born on the nineth day (Ram- navami. Chaitra sud-
riom) of the Hindu month Chaitra. He is the husband of Sita. The
daughter of king Janak of Mithila.

0, my mind, kindly adore Lord Ram, who is the saviour of the
poor, (Deen- bandhu). He is known as Dinesh, who has destructed
the entire family, progeny of the devils and monsters. He is the holy
heir of the king Raghu dynasty, and the handsome prince of king
Dasharatha. He is the source of abundant pleasure for his devotees

and the viewers.
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The view of Lord Ram is very much pleasant. His head is adorned
with crown, there are ear- rings in his ears and 'tilak' on his fore-
head. To look at, all the beautiful parts of his body, is a very joyful
experience. Ram is not only beautiful, b.ut brave also His hands are
so long as to reach to his knees. It is considered to be a very
auspicious sign of a person with great fortune and courage. He holds
bow and arrows and has defeated two devils named Khar and Dushan
in a combat.

The sainty poet Tulsidaas says that the vision of Ram is pleas-
ant for Lord Shankar, Shesh and other Rishimunis. It gratifies and
satisfies the minds of other Gods and Rishis. Lord Ram has also
destroyed the demon of lust or licentiousness. The poet requests
such a Lord Ram to dwell in his heart. The entire description of Ram
is given to delineate his features and qualities. Such a Ram is to be

worshipped by the devotees ardently and most devotedly.

W d J7lcl HIjdHcM

W f
ticbcn N M*I1d

MolHcm tkH fecl+IO,

foKMcl HJad
HicllpRTI Ui
yAd HI* o, Hjld
N N4 Hel4... H”icn
WAl wiA
< IV M*\ci

n 3dal <« .Had
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Mangalmurti Marutnandan

Mangalmurti marutnandan |,
Sakala amangal mula nikandan Mangal
Pavana tanaya santan hitkari,
Hradaya virajat avdhavihari Mangal

Matapita guru Ganpati Sharad,
Siva samet shambhu shuk narad..... Mangal

Charana kamala bandau sub kahu,

Dehu nampad nehu nibahu..... Mangal
Jai jai jai Hanuman gosai,

Krupa karau guru devki nari...... Mangal
Bandau Ram Lakhan baidehi,

Yeh tulsike param sanehi Mangal

aioiGi ajefct aiigfcioise!
Hanumaan is the God of strength. He is the son of Vayu ( the
air). His idol or figure is auspicious. It eradicates the root

of all evils or inauspicious events.

Hanumaan is the son of Vayu, or Pavan ( the element of Air ). He
is the well-wishers of the saints, who always dwells in the
mind and heart of Lord Ram.

Other Gods like Ganpati, ( Ganeshji ), Sharad, Shiva, Sambhu,
Shuk, Narad and his parents as well as Guru,- all worship
Hanumaniji.

They all bow to the feet of Hanumanji to seek his favour for the
Darshan and devotion of Lord Rama.

We all pray and rejoice Hanumanji to grace like his Gurudeva.
Hanumanji is the mediator to be worshipped, if one wants to

please and reach, Lord Rama.

The devotee, here the poet Tulsidas, bows his head before Lord
Ram, Laxman and Sitaji, as they are very dear to him.
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Jiiefoll (ciotpi PRAYER SECTION

PRAYERS BY SRIMAD RAJCHANDRA

0O Background:

Srimad Rajchandra, was an awakened soul. He was
not a devotee of any God in the religious sense of the term. But from
his very childhood he exhibited his high intellectual power, which
he employed insearching the spiritual significance of our (his)
existence. He struggled himself with actue eagerness to know his
own soul. He confessed his limitation and shortcoming in following
the spiritual path. But he at least realized that this human birth is
very rare and the that only opportunity to reach salvation. He was a
trader in diamond and led family life as well. But his constant efforts
to self-realization rendered him restless. Here are two prayers from

his collection.

0O 1 €)
CHg 131321 fsei 8JCHE § HIrfCleil
cftei vfc ! oicrjsoTl, wiel 0IR2 eosli 1

Baku punya kera punjathi, subh deh manavno malyo,

Toye are ! bhavachakrano, aanto nahi eke talyo............ 2

Our birth as a human being is said to be very precious and rare.
It is the result of heaps of meritrious and religious deeds on our part
in the previous birth that we have got this holy human body. But
alas ! single round of the rotaring wheel of birth and death has not
turned this time. (As | could not worship Lord and got his favour for

salvation during my life time).
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yi*ci secii eoi 8», el8i 5i a£l ch8l,

8iiZ 8iid oieisa oiici«eid, si wgl eieft e8l......... e

Sukh prapt kartan sukh tale chhe, lesh e laxe laho
Kshan kshan bhayankar bhav-marne, kaan aho raachi raho 2

Please keep a small fact in mind that if you try to attain happiness
( from worldly objects ), you would be removed from happiness. We,
the human beings, always strive to be happy with material objects,
but in reality, each moment our sense of happiness dies. We are
igornant not to recognise this and still feel delighted in secular

pleasures.

Wei wRisie qeidi, sj q&y 51 c? s8i,
8j 88ch & yRciieeft, geiqiqiy €i eiei oigl......... 3

Laxmi ane adhikar vadhtan, shun vadhyu e to kaho
Shun kutumb ke parivarthi, vadhvapanu e nay graho......... 3

Please tell me, what do you really gain with the increase of your
wealth and riches ? If your, family increases, it is also not a real gain.
So, as a sensible human being, do not get pleasure in accumulating
wealth or in expanding your family.

qtiqiqiy 2-IWiecg, cl2 gift °yqi,
Sloii icteiie oiftl wgl 8t, Sis cwci 8cH.......... y

Vadhvapanu sansarnu, nar dehne haari javo,
Eno vichar nahi aho ho, ek pal tamne havo......... 4

If you are interested in increasing your wordly possessions and
pleasures thereby, still you should not forget that you are gaining
material on one hand, and loosing your precious body on the other.
It's a great wonder that you don't think in this way, even for a
moment ! So, have the real knowledge of your soul or spiritual self
first.

foisffcl yirt, foisfq WIolS, eedl oidl ceiieft <Mel,
5i fecai sifeclWrt eftscft...... M

Nirdosh sukh, nirdosh anand, lyo game tyanthi bhale
E divya shaktiman jethi, janjirethi nikle.
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There is no harm if you seek innocent pleasure and guiltless
happiness from righteous sources. Our sources and manners of getting
happiness should not blind our soul. They must not have an enslaving
effect upon our soul and senses. We should always keep in mind the
divine and all- powerful nature 'and stature of the soul within us.

Me d Il ajnjcft, &cft sen zil,
ceiioicii foetid fs MSfdiici ci efTHolil £

Par vastumaa nahi munzavo, eni daya mujne rahi
E tyagva siddhant ke, pashchyat dukh te sukh nahi 6

I pity my mind that it seeks pleasure in obtaining the things of
others. But | advise myself not to get into puzzle of acquring the
things of others. It's a doctrine that | should not abandon such a
craving, as ultimately, it is not going to give me any happiness. On
the contrary, it would be more painful to renounce such unlawful

possessions you have procured so far.

§ Sil3l © ? saiieft eieft 2 sj &iamMd tjj  ?
sloii cicrpnJdii d ? eivj £ & M2£g> o}

Hun kon chhun? kyanthi thayo?shun swaroop chhe maru kharun?
Kona sambandhe valgana chhe? rakhu ke e parharun 7

There are certain eternal problems or inquries for the self-seekers.
The spiritual path begins with the understanding of these grounds-
Who am | ? Where have | come from on this earth ? What is my real
identity ? What is my original form ? With whom have | been
associtated or attached to ? Should | keep these associations or
abandon them ? ( If such questions arise in the mind of a person, his
search of self-knowledge would sure to start).

Rtene RictsMcfs, siici oiici &8 s/,

ell wefSrtifcHS sllaloll, Rh”Ic! cdT™M Wigojceil c
Ena vichaar vivekpurvak shant bhave jo Kkarya,
To sarva aatmik gnanna, siddhant tattva anubhavya 8

If you give serious and judicious thought to such questions
with peaceful mind, you are sure to experience the basic elements

s
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A
or spiritual principles of all the knowledge of the soul. The real

knowledge would grow from within. But the condition is that one
should starve hard for it sincerely and eagerly.

cl yi*d seen cieioi slej, wcei fjcica Mioicj ?

toisfy criegj seiel Mleil, cl§8 $121 WeJCHCzj <

Te prapt karva vachan konu, satya keval maanvu ?
Nirdosh narnu kathan maano, teh jene anubhavyu 9

Now the practical Stage comes. One has made up one's mind to
follow the path of self-knowledge, but whose preaching he should
follow as an ideal and an authenatic truth ? Shrimad advises us to

go to an innocent, selfless person ( a Guru ) who has 'experienced '
the knowledge.

N wicm cliel! wiecm die!! 5lcl wi<nuil,

2lcifcMMi SffcC dI, M1 cieiol”~gsel GUHI......... 10
Re aatma taaro, aatma taro, shirghra ene olkho,
Sarvatmamaa samdrashti dyo, aa vachannerhyadaye lakho 10

Shrimad Rajchandra earnestly appeals to identify and recognise
our soul urgently. He wants us to engrave his preaching in our
heart. We should seek for equanimity of vision with which we can
see all the creatures and objects of the world neuturally.

1 yoj1lyoj
1l yoj, 1 y% 8 s§& &oii cniei seiica, )
§ d sly wadg ara g gjjia.... 1

oiici aj<YMi deft wef ay,

eieft c-indi 8 ~loidi 8§ s8 yz«2ci3y......... 2
oieft WISII weica sft @2 Midi,
wiy diail fci~tiiai $s el y2Mi&2 eii$........ 3
<5Gloi Oieft 2lcWIcil Oiaft 2ic2lqi «*loi,
?jcicn W ~1d | cleft deft Wl«ai Wojedlai......... Y
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§ yi<2 g sft gis oieft facis,
eieidl gl2Jl €ft2Y Ceft H2AJ 2J6ftct £S....... M

enRicei g°t Hgicaeidl deft y8i<HHcl cniq,
etifi d ~ 2cl&dl o wa ye« yoiiq....."

3y fciiwffijci  oiNl ddf fci2adl ciiy,
sen  w«oei cjy E£tfeft d<fl cldl yf$diy.....o

oifrciciof yclgi d$ 0i”l cdard $3 cnid,
dEl Ide* eiafoft dEI <M £gl &siioi....... c

sm sly sfcaeft ejeft 0l$ weifsi eaf,
di$l d$[ Czjigauil °$&l yoj srf........ 5

etaio} yKigca $ d oifid deft ceiioi,
SMe§21 Hilol d$ S chisl M2 2PI....... 10

IrRieftoi 282dl deft geid deideiH dldl,
dgl  Ssiei waicHScieft clw o”giiss nidi.... 11

edgoiigeft eTBd d£[ eqeiaf weiei 0iigl,

deft fthejfcri ieiafcayial fiiafeft sief....... 12
Woici ysieeft eiifiid 2f>d § i,
as$ MS@2 M2 CHdlg g eil....... 13

flgca sgi2ii ajicf ©L sidoiej sWdiel,
ynft y2 wdiei & jygl y<j& S8iei....... iy
fciddsicneft fciieiseil fadi oiioi oioiqioi,
&c2ii <jig ojg wd™l ajsej d$ SdfcHHId....... <m
ad «12121 ediNei fqoll 2lEld SMNFf Weis,
yi2 QO cleft yii~eil Gloeft d fda'g fqcls....... c
ei§ wieid oieioi eieii 28H 0Ol sleJ @yiei,
wd eueid ewirell d$ ceii oieiei gj ‘wei ?....... 10
yoj yojaei «<pft d$ ysell d Msojg viei,
&6iI dM Id°jr sly d&EIl sI™ @yiei ?....... id
e*jEicifi« fciRisl ycftd Zise °ifoid«i 8ei,
$L fd9ciei WIC2I {qdl 21l€ld S2gl gjei ?....... G
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<jt ms-ms# 8§&E& hioj °r,

WeaMP&sd & ! o

Rajapada: He Prabhu He Prabhu

He Prabhu he Prabhu shun kahun

Dinaanaal dayaal,

Hun to dosh anantnun
Bhaajan chhun karunal 1
Shuddha bhaav mujman nathi

Nathi sarv tuj roop,

Nathi laghuta ke deenata
Shun kahun param svaroop 2
Nathi agna gurudevni

Achal kari urmanhin,

Aap tano vishvaas drudh

Ne parmadar naahin 3
fog nathi satsango

Nathi satseva H >

Keval arpanta nathi

Nathi aashray anuyog, 4
Hun paamar shun Kari shakun

Evo nathi vivek,
Charan sharan dheeraj nathi
Maran sudhini chhek.. 5
A chintya tuj mahatmyano

Nathi prafullit bhaav,
Ansha na eke snehno

Na male param prabhaav.. 6
Achal roop aasakti nahin

Nathi virahno taap,

Katha alabhya tuj premni

Nahin teno paritaap..... 7

56



Bhakti maarg pravesh nahin

Nathi bhajan drudh bhaan,
Samaj nahin nij dharmani

Nahi shubha deshe sthaan...... 8
Kaaldosh Kalithi thayo

Nahin maryaada dharm,

Toye nahi vyaakulta

Juvo Prabhu muj karm....... 9
Sevane pratikool je

Te bandhan nathi tyaag,
Dehendriya maane nahin

Kare baahya par raag........ 10
Tuj viyog sfurto nathi
Vachan nayanyam nahi,

Nahi udaas anabhaktathi

Tern gruhadik manhi....... 11
Ahambhaavthi rahit nahi
Svadharma sanchay naahi,
Nathi nivrutti nirmal pane

Anya dharmni kaain........ 12
Em anant prakaarthi
Saadhan rahit hun ya,

Nahi eke sadgun pan

Mukh bataavun shun ya...... 23
Keval karunamurti chho
Dinbandhu dinanaath,

Paapi param anaath chhun

Graho prabhuji haath....... 14
Anant kaalthi aathdyo

Vina bhaan bhagvaan,

Sevya nahi Guru sant ne
Mukyun nahi abhimaan....... 15
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(1)

Sant charan aashrya vina

Saadhan karyan anek,
Paar na tethi paamiyo
Ugyo na ansh vivek 16

Sahu saadhan bandhan thayan

Rahyo na koi upaay,
Sat saadhan samajyo nahi
Tyan bandhan shun jaay 17

Prabhu prabhulay laagi nahi

Padyo na sadguru paay,

Ditha nahi nij dosh to

Tariye kon upaay...... 18
Adhamadham adhiko patit

Sakai jagatman huny,

E nishchay aavya vina
Saadhan karshe shuny...... 19
Padi padi tuj pad-pankaje

Fari fari maagun ej,
Sadguru sant svroop tuj

E drudhta kari dej.....20

O Lord, O Lord !

0 Lord, O Lord, what should | say, you are the God, or master
who shows mercy to the poors and the weak. | have been guilty
since ages and deserve your kindness. | plead my modesty and
humbleness.

I don't cherish purity in my heart and | am devoid of all your
beauty and embellishment. | don't feel inferority or poverty.
What should | say to you, 0, supreme form ?

I have neither made myself determined to follow the instruction
of Gurudeva, nor could | cherish a deep respect and complete
faith in you.
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(4) | have not found any chance either of your service or of a
saint's company. | have no dedication or sense of surrender, nor

sucha co-incidence to have united both of them.

(5) | have no discrimination about my abilities as a trivial being,
and have no patience to surrender to your feet till my death.

(6) | have no enthusiasm to know your glory and significance which
I had not thought of. There isn't any speck of love or affection,
nor have any such influence.

(7) | have no craving for the knowledge of my original form, nor
have | any agony of separation. | know that the story of your
glorious love is very rare, but | don't have any scruple to have
unheard it.

(8) I have not entered into the course of Bhakti (devotion) nor
have | any firm grasp of Bhajans. | don't have any understanding
of my duties or resposibilities, nor do | dwell in a pious place.

(9) I request you, 0 Lord, to look at my present state, when | do
not have any yearning, even the Kali has conteminated my
mind and made me forget my decency or modesty. Even in this
state of mind, | have no bewilderment. Please see, 0 God, what
type of activities | am engaged in !

(10) | have not abandoned those bondages which are adverse to the
motive of service. My senses are not wunder my control and

exhibit lustrous fascination for the exterious.

(11) The sense of being separated from you does not grow from
within. | do not even follow any precept rules or preachings. |
do not feel indifferent or gloomy being amidst persons devoid of
Bhakti or being engulfed by the routine domestic activities.

(12) I am not free from ego, neither have | accumulated any good
deeds on my part, nor | feel myself free from other activities
with pure mind.

(13) Thus, | have been deteriorated in endless ways. | am
without any religious means, so | have no right to come to you
with such a bloody face without any virtue.
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Thus, much debased, mean and helpless I am. However, |
earnestly request you, 0 kind Lord, to hold my hand, as you are
the pure form of compassion and kindness.

O Lord, | have wandered about senselessly since eternity and
did not serve any Guru or saint. | also did not get rid of my ego.

| performed many actions without surrendering to any Guru's
feet, as a result | could not come out of its vicious circle and no
discrimination could grow throughout life.

All the means and actions proved to be bondages for me, and
now there is no way out of it. | did not understand the true
means, then how can | expect these bondages to go ?

I did not care for the name of Lord, nor did | succumb to
any true Guru. | did not see my own faults. How could | expect

to be saved, then ?

I am the most deteriorated, down- trodden and the meanest in
the whole world without emergence of this understanding,
what a means would do, to uplift me ? Any means would be
incapable to lead me up.

Again and again, | bow my head to your lotus like feet, O Lord,!
and ask for the samething repeatedly - the clear and firm

understanding of the form of a real Guru or a saint.

e>3 ®
i Tioft yiefoii
feeiciysieii <84
CISOi:

fsa eddt of didt 28 gafiBi A gs,
$oii  ais* W Gla d]fh cengcqi.

edld aft V aaM sft
Me d sWa ssii d £A aGll.
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eWd oftc-eii:
ewiRi«i f&eiciysi NNl fjgici!
oilel 2% 5~ fsH ajioi $ feie cgRgeil ~......... a

mt choigioi oftc-ii:
ttoloft ~ SIHoll wcf ©131™ MIcHHI Y
el ei<3*E eiiicaueft, c EKkiciysi %«ndiql........ e
8i>l 67oi oil Ricci yuftoft xiirtoii oel,
oieil eioi, <Mei, SIEl, »jRi cl &2 QOjRgelT........ 3
ertiWSci  oifty # seiieloel sid gjcnigjoi,
ol §*f £ 2n, cleft ysil eld feeia...... y

Sieicnl fcioftol clw # {qysll eiN,
eifj]S dfegeft Xjijf, cloft ygii eid feie...... 4

foieigift  gi&ftoii &N\ S Riyell excii,
ew e& Ycil cw d &\ QiHci ye........ £

yeicoiwi el cilSI8l3L el oie oil ¢f,
Wolol  dfegeil «e<I cloieft fayeil OU3ft....... @)

eftoieft c A8l eiuit e7g HcyeieHJI,
dfesaft  aiaiai #oft, cleft yS$ii eief I&eie....... c

Riyailoj el mm, clki wieifrd (3ly$,

YeSl eaieiBcieft si«, siceft slEi cfty# e

sleieft djscii  wicl, ajscii wijKiol

Wj[lciGftii  cgR8<jlI21,cgffcgollgl faellgl d......... 10
epiel 2% egleftfrtogeft fayeft gil,

cigifoSai i$eieicdi $, d yiild ywooicii.......... n
yirell  yeiodcii cloii, 8niil eft eiigi yiHcii,

yiaeil yeiouicii cloft gftei oiol feeie.......... ie
Neftoftol  cieft cgjg, iIMeftofto™ ol  ouqoii,

ol CHig™elol Sllicl, ejlrtgeiieft WSllotlol............ 13

dfogejl fayel 8<, d s> $ dw Hoi,
&&oft c6$ OjRS, gi elicit ... \r
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cieft cneft fayeft &i&,
€Jfo8eft foiQi™  eiTjft, cleft ygii eief f$eia....... .... 14
feign  $ wcf ojcfteft ctei ‘Mgici eieiaft,
@nol oifii ojcft, ci siieft ajfoioft foigii....... ... U
msi oieicii wskh yfcits,
W«gsSrii ofte omi yCi§T.
ycisl m8sih ciw,
cl Slifocl yi»), GIB SIHSRft........... ...
SiHell wcf, $ 012
wgcii wicii *$, cl yift gnioci, oiieci........... \c
2" & (M61&s8lII yi»«i oil aftgan y$,
fciocisicto d 2ivft, (Herfolc|fiji ftcaci...... .... 16-
Evening Prayer
Jene diva stavo vade stavi rahyaan
Sooryagni vaa vaadlaan,

Arjun bolya:

Jena mantra puran shaastra bhajano

Gaaye Rushi vyaakulan.
Yogi dhyaan dhari ja sanyam kari
Jeni kare jhankhanaa,
Jeno paar na koi lahi shakyan
Te dev ne vandanaa.

Samadhiman sthitapragna

Jaannvo kem, Keshav !
Bole, rahe, fare kem,
Muni je shthir buddhino ? ........ 1
Shree Bhagavaan bolya:
Manani kaamna sarve,
Chhodine aatmaman ja je
Rahe santushta aatmathi,
Te sthitapragnu jaanvo........... 2
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Dukhe udveg na chitte
Sukhoni jhankhana gayee,
Gayaa raag - bhay -krodh,
Muni te sthir buddhino

Aasakta nahi je kyaanye
Male kain shubhashubha,
N a kare harsha ke dvesha

Teni pragna thayee sthira....
Kachbo jem ango ne,
Tem je vishayo thaki
Sankele indriyo poorna,
Teni pragna thayee ,sthira....
Nirahari sharirina,
Tale chhe vishyo chhatan
Ras rahi jato teman,
Te tale pekhtaan param
Prayatnaman rahe toye,
Shana e nar naa hare
Manane indriyo masta,
Vegihi vishyo bhani
Yogathi te vashe rakhi,
Rahevun mat- parayana,
Indriyo sanyame jeni,

Teni pragna thayee sthira

Vishayonu rahe dhyana,
Teman asakti oopaje
Janme aasaktithi kaama
Kaamathi krodh neepaje
Krodhathi moodhta  aave
Moodhta smrutine hare,
Smrutilope burddhi  naasha

Buddhi naashe vinaasha chhe
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Rang ne dvesh chhoteli,
Indriyo vishyo grahe,
Vashendriya sthiratma je
Te paame chhe prasannata......... 11

Paamye prasanntaa tenan
Dukkho sau naash paamtan,

Paamyo prasanntaa teni
Buddhi sheeghra bane sthira......... 12
Ayogine nathi buddhi
Ayogind na bhaavana,

Na bhaavaheenane shanti

Sukh kyanthi ashaant ne ?.........
Indriyo vishye dode

Te punthe je vahe mana,
Dehini te hare buddhi,

Jem vaa naavne jale........
Tethi jene badhi reete
Raksheli vishayo thaki,
Indriyo nigrahe ' raakhi,

Teni pragna thai sthira........
Nisha je sarva bhootoni
Teman jagrata sanyami,

jeman jaage badhan bhooto,

Te gnaani muni ni nishaa........

Sadaa bharaata achala pratishtha
Samudraman neer badhan praveshe,
Jemaan praveshe sahu kaam tern

13

Te shaanti paame nahi kaamkaami.,.17

Chhodi ne kaamna sarve

Fare je nara nispruha,
Ahanta mamata mooke,

Te pame shaanti, Bhaarata !......
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Aa chhe Brahmadasha ene

Paamye na mohaman pade,
Anta kale ya te raakhi
Brahma - nirvaan melve 19

EVENING PRAYER

Characteristics of a man of steady wisdom

ADORATION:

We worship God to be blessed with some goldy qualities. This
would enable us to seek pleasure, peace and poise from our wordly
life. But we must have a glance at those qualities which we seek for,
to be a balanced man with steadfast intellect. If we know once, what
we are supposed to be like, then half of our battle is won. Then only
we can make progress on our way to spiritual knowledge. Here is
the inquisitive dialogue between Arjuna and Lord Krishna.

The adoration-hymn is offered to God, the supreme Lord who
has been worshipped by the sun, clouds and fire. The Puranas, holy
books and the pained Rishis sing Bhajans and chant Mantras of the
God. The Yogis meditate and practice self-restraint and want to
achive the supreme bliss. But all such effssorts could not comprehend
God, | bow my head before such supreme power.

(1) Arjuna said:
0, Lord Keshav ! what is the description of the man of steady
wisdom who is merged in Samadhi ? How does such a balanced-
minded man speak, sit and walk ?

(2) When a man completely casts away, 0 Partha !, all the desires
of the mind, satisfied in the self alone by the self, then he is
said to be of one the men of steady wisdom.

(3) He, whose mind is not shaken by adversity, who does not hanker
after happiness, who has become free from affection, fear and
anger, is called the Muni of steady wisdom.



(4) The blessed Lord said
He, who is not attached anywhere, not pleased or displeased
with receiving good or bad, his wisdom is steady.

(5) Just as a tortoise draws in on all its sides limbs, in the same
way when this ( person ) can completely withdraws his senses
from their objects, his wisdom becomes steady.

(6) The objects fall away from the abstinent man except the longing.
But the longing of him after seeing the supreme, ceases.

(7) O son of Kunti, the trubulent senses do violently snatch away
the mind of even a wise man striving for the control of senses.

(8) Having restrained them all, he should sit fixed on Me as the
supreme. His wisdom is steady whose senses are under control.

(9) Thinking of objects attachment to them is formed in a man;
from anger comes delusion.

(10) From delusion comes loss of memory, from loss of memory the

ruin of discrimination and from discrimination he perishes.

(11) But the self-controlled man, moving among objects with senses
under restrain and free from attraction, aversion, and adversion

attains to tranquility.

(12) In tranquility all his sorrow is destroyed. For the intellect of
him who is tranquil-minded, is soon established in firmness.

(13) There is no discrimination in such a man whose mind is not
harmonised nor for the non-harmonised is there meditation. To
the unmeditative there is not peace. And how can one have

peace without happiness ?

(14) For the mind which follows the wantering senses, carries away
his discrimination as a wind (carries away from its course) a
boat on the waters.

(15) Therefore, 0 mighty-armed ! he whose senses are completely
restrained from their objects, his knowledge is steady.

(16) That which is night to all beings in that the self-controlled man
wakes. That in which all beings wake, is night to the self-
seeing Muni.

(17) As into the ocean which is filled with waters and remainsA
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unmoved flow the waters, even so the Muni into whom enter all
desires, attains to peace and the desirer of desires does not.
That man who leaves, abandoning all desires; without longing,
without the sense of " | " and without egoism obtains peace.
This is to have one's being in Brahma. O Partha ! None att-

aining to this, becomes deluded. Being established therein,
even at the end of life, the man attains to oneness with

Brahma.
0o * CD
cniqi fiieiseiicw
chicii Noiseiicfil a= clttiel ‘HQI'ft,
degjidi  oaiicii  si*i eft atai I
8 sief oi wwreft oiih ciwiei wyie e
21 SIM @ye sail 52 eft ojuiai ciwei onei d......... 2
aft sleioicj, 2>ft™ seiicg, 8micq yiefoii sg e 52 5idl,
eii siw (VR yctj ciaft sail set eft 6~ “ITaa ol §& oioigiol........ 3
eft oft8oicii&ft, cigsciieft wauft ysiie”,
wi  circrai2i2ioii  oieioi efcft oifeci eiafto* etfiy<*l........ r
eud yoj sell  sfrol Sgfol  £qi  faicreft,
eN sun @ye yoj ciaft sen eft eieijiswcnHi m
&fi> ~  &fi> m& &
Shreeji Baava Deen Dayalaa

Shreeji Baava Dindayala

Bhakta tamaro jaanjo,

Hari gun gaataan dosh pade to

Seva amaari maanajo

Hun aparaadhi kaain na samajyo

Naam tamaran apaar chhe,
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Aa daas upar daya karo to
Gunalan tamaran gaay chhe...... 2

O Dinbandhu, O re Dayaalu, O re Krupaalu

Prarthanaa karun chhun kargrayi,
Aa Daas upar Prabhu tamo daya karo to
Dejo janma na fari fari Bhagvaan 3
o Gokulvaasi Vainkunthvaasi
Buddhi amaari sudharjo,
Aa janma maran nan bandhan chhute
Evi bahakti amone aapjo....... 4
Ant same Prabhu daya karine
Darshan deva aavjo,

Aa Daas upar Prabhu tamo daya karjo to
Charankamal maan raakhjo...... 5

Hari Oum, Hari Oum, Hari Oum.

O, Shrecji, The Merciful Lord
O Background:

Bhakti or devotional worship is a matter of total surrender to
God. By whatever name we may call God- Krishna, Keshav, Girdhar,
Govind, Hari, Mohan, Natvar, Shreeji and so on, the devotee confesses
his inferiority, humbleness, innocence and asks for God's forgiveness,
grace and kindness. This Bhajan echoes this sense of the devotee.

(1) O, Lord Shreeji, thou are kind and generous ! Consider me as
your devotee and forgive us if we commit some error while
worshipping you. It would be my services to you, kindly accept
it.

(2) | am culpable, and could not understand your various names.

So if you forgive me and show kindness to me, | would rejoice
your qualities.

(3) 0O, Kkind, graceful Lord. | bow my head and clasp my hands in
prayer. If you show mercy on your slave like me, please save
me from the cycle of birth and death; liberate my soul from
this cycle.
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(4)

O Lord Krishna, the dweller of Gokul and Vaikuntha, please
illuminate and refine our intetlect and preach us such a devotion
that would enable us to get ourselves liberated from the recurrent
bondages of life and death.

0, merciful Lord, kindly come to give me your 'Darshana' at the
last moment of my life. | have been your servent, so if you show
mercy, please let me be at your feet.
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Hd UiRdi gfclddi HAHI hul d. » m| ?2dd Uh *iW dlI  g£d $<4. dtfld* g&d
ciik[ 9. ojf m| UH 5Hd *161 ~H dI Tf 0)£ (?t™ M* £Ul hi $. 0j& £Hi fadl Hd fdH«l «uq
dtfl, d«ll [dH«I Hd PIdI *HIrHis* ™l «UH d«£t. ?HI U6HI ?HI gtd $.

Godi's verses
Poem: 1
O Background:

It is a good traditional of our Indian culture, to rememberor to
be mindful of the name of the Guru first, andthen that of Lord
Ganesha-the God of well being and prosperity before we begin any
activity. It is a subtle or spiritual type of homage or memorizing. The
material or physical type of bow would be to touch the Guru's feet
by lying prostrate on the ground.

Bows-both subtle (inner) and material (outer), carry great
significance. If they are done with deep faith and ardour for Guru, it
is sure to be fruitful, otherwise it will go in vain. Only a sincere bow
begets Guru's blessings and grace. And only with such blessings
our mind gets purified, and a pure mind only can lead to salvation or
liberation of the self. And this Godi poem explains this importance
of Guru very well.

mgftojgol MiSi eiioj, m*<hi dil gii, Miel eioj,
8mi set dI3*Qelcil s§, ofog < sief el «ioj...... 1
feell (3M&S8I 5H8I yiHSiel, Hd eiiai,
Brfciei cum, wtehhcii- fcisie weicol <*iei...... e
Qs SSfelell hR>«l aftcl, ‘WSt oid £]*1Ql,
cHA £121  ojg eCJl sesl, MIftMS feicifcl........... 3
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sftojg ol12ieH3l cl£l cinNigsiWw...... Y

Shree Gurune paaye laagun, pahela vahela,

Shree Gurune paaye laagun
Krupa karo to Krishna seva karun,
Beejun hun kaai na maagun 1
Diyo updesh sada sukhakari,

Jo man nirmal thaaye,
Trividh taap, matsar, moh, mamata,
Vikaar saghalo jaaye 2
Guru darshan no mahima mo to,
Jaane sant sujaan
Bhaav dhari Guru seva karshe,
Paame m pada nirvaan 3
Ved Puran Bhaagwat bole,

Jene hoye gurujino drudh vishvas,
Shree Guru Narayan tene malshe,
Kahe jan Vaishnav Daas 4

The glory and greatness of the Guru is sung in this verse.
| bow to the feet of Guru, first and foremost. | submit my humble
prayer to the Guru. | ask for the Guru's favour to enable me to

serve Lord Krishna. | don't ask for anything else.

| also earnestly request you to give me some preaching which
may always make me happy and purify my heart. And if my
mind is poised, | will be able to stand balanced amidst three
types of anguish or sorrows ( trividha taap ), delusion of mind
(moha ), tender feelings or attachment ( mamta ), pride and
jealousy ( matsar ). 0 ! Guru, all such disorders and passion
(vikar) would go away, if | listen to your preaching.

Theglory or significance of the Darshan of Guru is also very
great, which is known by the knowledgeable saints. So they
would serve the Guru with devotion and attain the Nirvana-
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liberation and eternal peace.

(4) It is said in our holy books like the Veda, thePurana, the
Bhagwata that whoever has the firm faith in the Guru, would
ultimately find the Narayana ( God ). This isnicely said by the
poet Vaishnavadasa in this religious song.

{8 UE-2 (g

d, mi kc-tli gR A uk 3. <M hk=u d ?ii. d
tyqdR.
°} y.SM §lid|I HI*d ?lid | d«O. d HqdRHI HIdI'd £4 'X'H <H 5Hd
%J0Lg N In i HtAlild Atiiu d d. M.% °g *ih %q™H
$. 3HI U&HI UIkHE HId| 'ftSU&IdI sA ?HIdE-{l qid $.
Poem-2

O Background:

Brahma is the creative force behind this universe. It cannot be
perceived- seen, heard, felt or experienced- by senses. So Brahma is
without any attributes or properties. However, sometimes it manifests
itself in perceivable forms like a human being. We call this human
form of the supreme power Brahma, as 'AVATAAR'.

Shri Krishna is such an Avataar, as he took the humans form.
He plays in the lap of his adopted mother Jashoda (eyaiUi Aqi) and
does all child- like fun and games. This very sight is highly inspiring
and a source of happiness for many poets, who have composed
Bhajans in worship of Lord Krishna. Kabirji was one among them.

Here in this poem he felicitates and rejoices the angelic union
of Jashoda and Krishna. Kabirji describes with various illustrations,
how fortunate Jashoda was, that the God of the whole universe has
come to her as a child, a toddler, in the physical form; otherwise he
has remained unattainable to great saints and rishis. The supreme
power is beyond the understanding of the wisest of the most learned.
The following Bhajan celebrates the pleasure of Jashoda as a lucky
mother
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Kahe na mangal gaave, Jashoda maiya,

Kahe na mangal gaave
Pooran Brahma akhand Avinaashi,
So teri dhenu charave
Koti koti Brahmand ke karta,
Jap tap dhyan na aave,
Na jaanun ye kaun se punyase,
Taako god khilave.
Brahmadik Indradik Shankar,
Nigam neti kari gaave

Shesh sahasramukhe japat nirantar,

So tako paar na pave
Sunder vadan kamaldal lochan,
Guadhenu ke sang aave,
Aarti karat Jashoda maiya,
Kabirji darshan paave
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— —  mmm mmmmm i
(1) Kabirji says, Mother Jashoda, why not to rejoice the festivity of
this auspicious scene (that Lord Krishna- the creator of the
whole universe- has become your child !) He grazes your cow;
though originally he is the complete, undivided, immortal,
imperishable Lord Brahma.

(2) He is the creator of thousands and thounsands of worlds and
yet remains invisible, even one tries to see or perceive him by
meditation, muttering the mantra (Japa) (sacred formula or name
of God), and control of senses or religious austerity (tapa).
I do not know by which of your meritorious righteous and holy
deeds (punya) that the Lord plays in your lap and‘amuses you.

(3) Even other Lords like Brahma, Shankara, Indra and the scri-
ptures, Vedas describe him as - 'no, not that, that is not enough'
(Neti). This means that God is not definable and even
unfathomable. He remains unattainable by Lord Shesha even
by his constant muttering with thousands of tongues.

(4) Lord Krishna, in his form of a cowboy comes in the evening
with the herd of cows. His face is fascinating, handsome, his
eyes are like the petals of lotus. Mother Jashoda performs aarti
of such a charismatic Krishna; and Kabirji gets the Darshana of
such a pious scene.

0 Ue-3 o0

if-H yVift di 5HI3. d U<k-li *id fcoid *41
Hd<HI £<41** 11~ A d A f %Tld41
dh sUi #41 him | qR
Poem - 3

O Background:

We have been born as a human being, which is very
rare and sacred. We also honour all life forms. Each living being gets
reborn in a higher life form in the successive births. We have got our
human form after a long journey of our soul. So it is highly precious
and valuable. It’'s the only and rare opportunity to do good things
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and attain emancipation. One should follow the noble path, the
company and preaching of saints and thus achieve supreme bliss,
before the old age. Kabir saheb warns that one gets human life only
once, and hence it should not be wasted in vices and vanity. There
is no second chance. Our human life is like an over-ripe fruit, which
falls on the ground and never gets a second chance to cling to the
tree again. Kabir advises to make best use of the golden opportunity
we've got as a human being.

cn8ci  oi<Hi t cnieJ aiqeie,
cn8ci ch(h! t onef

HolMI £ciclisl 8efcH,
ell ci Mid., .... 1
d'y MIiHS wfqgeil MSMei,

ols OJ«lol CfSIE]
«ld did eqgieeifj cftoft
Wieil oifild.. ..... 2

fCH HOI *21 Rise olil eft,
cl ojs siioi cHSiiel

Wd WwWOlIld fte-ft CHDicicll,
wsch yirtsiel... .... 3
s8 Mlsie eld oie eriel,
eig del Ojwid
si softe si«is|

loiciwd ole oi <nief.. .... Y

djb
Bahut bhalo hai bhai avasar,
Bahut bhalo hai bhai
Manasha deh devatako durlabh,
So dehi ten paaye....... 1
Taj pakhand avidya parpanch,
Chhod guman badayee
Maat, taat swarth ke lobhi,
Maya jaal bandhayee....... 2
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Jab lag jara nikat nahin tere,
Le guru gyaan badhaayee

Sant sangat mili bhajo Bhaagvanta,
Sohi sakal sukhdayee 3
Kahun pokar chet nar andhe,
Yeh tan ele gumayee
Kahe Kabir dehi kachko kumpo,
Bin sat ber na layee 4

It is a very fine opportunity that we have got our birth as a
human being, which is rare even to the Gods.

So to make our existence as a human being meaningful and
fruitful, we should get rid of hypocricy or false pretenc (Pakhand)
ignorance (avidya) deceit (prapanch) ego, pride and arrogance
(guman) boasting(badai) and vanity. You may also find some
greed and selfishness in your parents, as they, have engulfed

you with ' Maya'- the wordly illusive ties.

So, this is the very time when the old age is not near you, you
should pay heed to the preaching and knowledge given to you
by the Guru. Be in the company of saints or religious-minded
persons and worship God. It would confer upon you all the

happiness and pleasures of the world.

Kabirji, the composer of this Bhajan warns a soul by saying him
blind, not to mishandle this human birth. This body is like a
well of glass, which is highly fragile and hence very short-
lived, ephemeral.

oft cj ™M)cisi

Ponder deeply on thine existence

MS d~r (UL~ 12 d. M1 'SPIdHI iisi ? # 3HIcH67d i
| yoii dtfl, %u?jl Hd
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SIM softe Wiejsi, 831 Gtdl wax ertigl siQ e
Jo ne vichari tun jivda,
Shaa sukhman mohi rahyo jee..Repeat
Aavyo tyaare tun eklo, jaatan ekla jaavun jee

Vachmain sambabndh shaa kaamna, maaya jaalmein bandhayjee..l

Maarun maarun shun kari rahyo, nahi male taahrun aa tan jee

Jootha re putra ne premdaa, jootho bhavno bhandaar jee..2

Dhan re malyano dharmae ja chhe, je kaain haathe vaparaay jee
Anta same sa.hu meli jashe, palmain thashe re paraayo jee..3

Jam re joravar layee jashe, melshe choryasi men theli jee
daroon dukh janma marannu, tyan kon taaro belee jee.A

Saachun sagpan Hari guru santnu, jeevne jaalmanthi kaadhe jee
Sukh re aapine dukh door kare, pari Brahmane bhetaave jee..5

Maani shake to tun maanje, levo manshano lahavo jee
Daas Kabir sachu kahe, fari nahin male aavo daav jee..6
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Ponder Deeply On Thine Existence

0O Background:

The poet advises us to think over a very common thing- who is
our real relative in this world ? - parents, brother, sister, friends ?
Nobody ! They would not help us to lead to self-realization. If someone
can do so, it would be good. But our relatives and friends would drag
us to the circle of fascination, lust or Maya. Therefore, he is the real
pal who shows us the way to self-liberation, emancipation or Moksha.

(1) The poet asks the person, who possesses the body (Jiva) to
think over a very simple matter- you are basically a Lordly
creature, when you arrived on this earth, you were born
alone. When you would leave this world, you would go alone!
Then, what are the uses of these relation in between (during
birth anddeath) ? you have been bound by various relations
and bondages. Then, why to feel fascination or a fake happiness
of such relations?

(2) You say, " This thing is mine, that thing is mine." But in fact,
your body is also not yours. Then, how can anyother physical
possessions be yours ? Your wife, beloved, son, the entire
relationships of this birth are fake and unreal.

(3) If you have accumulated wealth the duty of yours is to use it for
the wupliftment of the poor, the down-trodden; as you are not
going to take anything with you, and within a moment your
existence would be vanished and you would become a stranger.
All your relations, wealth, riches would come to an end at a
stroke (of death).

(4) On the last day, Yama or Jama (the God of death) would sieze
you away and push vyou to the endless circle of 84 lakha of
births; and nobody would be your ally or supporter in that
world, (so it would be better if you think from today and try to
librate youself from the bondages of life and death, while you're

alive).
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The true relationship is that of Hari, Guru or asaint, who rescues
a person from the bondage, makes you feelreal happiness by
removing your agonies and anxities. And ultimately arranges
our meeting with the entire complete Brahma.

Lord Kabir truly says that, this precious and rare human birth
will not be repeated of you believe me, take advantage of this
birth as a human being, if you can !

Why have you not been born a devotee ?

%4 d Hd ‘SPId d’” m=un =Wd ~*Rdl«l bwi1 HIl IWrd
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HWIW d. 3H-d™MdI dl %kA Obw. ~"d ~ted H«l.
sld chsci i s8i<} 8<asl s8i ewflcl ?
oioferfld @c>i& «icii seif oie ~edi olei oi wici....£s0
"3 eissi fafikoi Hieliwi eraeick

Vileft ciCTiel £ HvVWwcl el$[ Wicl clxci s8i& Micl.... i

cnige Given oftcie ak-n eieii e<iin oiic*
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RIH Msft CKé&d eiftic} aw Sgici
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kulko kaha lajaave ?
Garbha sahit unki maata
kyon na mar gayee, aisa beta naa ave Rep.
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Joru ladka sabe miline maaya maan laptave
Paani valonese makhan nahi aave tattva kahanse paave?...1

Baahar ujlaa, bheetar maila, ghana svade gaave
Preet binu pano nahin aave mili mili vaachhrudhave...2
Chhitthi  patri bahut chalaave koti dhajj kahave
Jo deepakmen jale patanga aise aap jalaave....3
Sant sangatmen pal nahin aave jamka dorya jaave
Kahe Kabir suno bhaai saadho fir choryasi paave...4

(5) Why have you not been born a devotee ?

O Background:

Lord Shankaracharya has rightly said that Brahma (the supreme
power behind the universe) is the only reality; everything else we
see or perceive is nothing but an illusion. The world is full of material
things, we feel proud to own them. But it creates a type of bondage.
In the same way human relationships and the resulting attachments
also are the chains that one winds around oneself. Therefore, if
someone turns within oneself to know his inner world, he would
definitely develop his path to self realization. Lord Christ has also
said " Know Theyself ", This knowledge would ultimately liberate

us.

(1) A family should feel shame, in which no devotee or righteous

man has ever been born. If a woman cannot deliever such a
child, she should have died during pragnency.
Wife, son and other family relationships entangle a person into
Maya (illusion). If one goes on churning water, there would be
no hope for butter. Thus, the real or ultimate spirit cannot be
achieved with superficial or wrong efforts.

(2) The material world is glittering and alluring from outside, but
it is black from within. A calf could suck milk from the cow
if there is love between them, otherwise the cow would not let
her milk flow for the calf.

(3) He who wants to rise higher in society, would employ all the
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means to achieve his goal. He would be known as a social
climber with prestige. But without real dedication, like that of
a butterfly to a lamp, his prestige would have no sense without
service. He must have unconditional love for society and the
weaker sections. Greatness is achieved only with dedicated
service.

(4) Kabirji appeals the noble man to listen to what he says: he who
does not attend satsang of saints (discourse of spiritual
knowledge) even for a moment, would be led by Jama (the God
of death) into the 84 lakhs of circles of birth and death.

Cy§) {8

Mleft oftei afte! ftieiia-ft
Water water everywhere and not a drop to drink !

O Background:

The title of this Bhajan is strange and ironical. How can a fish
be thirsty amidst water ? In this symolic Bhajan Kabirji says that our
soul is like a fish and our wordly relations and possessions are like
water. Kabirji himself laughs that, how can a soul remain dissatisfied
amidst all the wordly pleasures and properties ? If it is so, then it
must be an elavated soul. It must have the craving to exalt. The real
source of happiness is within us, and we wander in the outer world
to find pleasure and prosperity. If we try sincerely and wisely, search
for the God would be very easy. The knowledge of self or one's own

soul is the basic thing, everything without which is meaningless.

Mleft ofte aftel fqeiiaft,

aftl ejoft wicici siaft Mieft oftei.

Paani bich min piyasi,
Mohe suni suni aavat haansi re.... paani.

The fish is thisty amidst water. This fact makes me laugh.
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WIdH Slid fc”oll 012 Oie®,

sell «gei, sell sisft
ei2 $i ci2<3 aft elfil 2j£,
CHI62 w W a ‘Mgft ~... Micfl oftei
Aatam gnan bina nar bhatke,
Kya Mathura kya Kashi
Ghar mein vastudhari nabhi suze,
Bahar khoj na jaashi re... paani bich.

Man is wandering without the real knowledge of self. Then,
what is there, in going to pilgrim places like Mathura and Kaashi ?
He does not recognize a thing if presented in his house, and he tries

to find it outside. This exercise is futile.

api i\ clifc4 52cjft,
CHol CHol 1n2cl (B£I2ft
S8cl Soft2 2Joft did wieft,
2i8°IT wfaelisft Mleft aftei

Mrug ki naabhi maahi kasturi,
Ban ban phirat udasi,
Kahat Kabir suno bhai saadho,
Sahaj mile avinaashi re... paani bich.

A musk-deer, unaware of the source of fragrance which is the-
re in his naval, runs wildly around the forest in search of the frag-
rance. So Lord Kabir says to the courteous persons to listen to him
that the attainment of God (Avinaashi) is very simple. The only thing
is that you have to understand your soul, your being ! 'know Theyself'!

<]) (Wcrt-to (a)

ojg foiel slei Oiclici cue ?

Who’ll be the trail-blazer except the seer ?

O Background:
The significance of the Guru,- the trailblazer, the pathfinder,
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the guide especially on the spiritual way, is emphasized here. Our
teacher guides us in school, and gives us knowledge of various
subjects. He shows us the path of progress. Our parents are also our
Guru. But suppose, there is no Guru or guide, or guardian to inspire
you, how would you proceed to progress ? In the spiritual plane,
there are many illusions and confusions. An ideal and experienced
Guru only can lead you properly. He would warn you against the
dangers of the path and show you precautions to be taken. Let's go
through this Bhajan of Kabir Saheb with this understanding.

ojg fad slot challc* gie
Crtsi fase eiw die... fad.

Guru bin kaun bataave vaat
Badaa vikat yam ghaat... Guru bina.

Who will show the path without the seer or Guru ? Our life is
like an inaccessible or difficult path, i.e. Yam-ghaat- bank of a river
or a mountain pass of the God of death.

Quid £] Mglil diseii ofteidi,
&I6SI12 & die... QB fad.

Bhranti ki pahadi, nadiya bichme,
Ahankaar Ki laat ... Guru bina.

Thereare mountain-ranges and streams of illusion on theway
(to the Lord). Moreover, our ego isthe most difficult hurdle on the
spiritual way... ( who will solve all these without Guru ?)

Sk-sta & qdd 6¢
cfa - gte adid,
«S Sl ottwd,
«lE11 MQd 0*6 SIC... ojg faol.

Kaam-krodh do parvat thadhe,
Lobh -chor sanghat,
Mad-matsar ka meh barasat,
Maya pawan bahe daat... Guru bina.

There are six enemies within us. Kabirji explains them with
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symbols. Lust and anger (kaam-krodh) are like two hard mountains,
greed (lobh) is like a thief, who is with us. Pride and jealousy (mad-
matsar) are showering like rain, and illusion (maya) is blowing like
a wind. Such is our journey, (who will show the right track without
a Guru ?)

s8&d softe ejoft cwef eiieil,
self cieoll big eiie... Q13 fcHel.

Kahat Kabir suno bhai saadho,

Kyon tarana yah ghaat .. Guru bina.

Kabir Saheb says to the wisemen, to listen to him, that why and
how to pass through such a hard, terrible region ? The Guru can

create an understanding and efficiency in us to walk on this path of

spirituality.
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Meeoft «ici
Rgll £Ij1 WWcei el ollel
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ciljl c-Hoft £1 SMea”ci d
SIH Slfil  ieiciieif

01131  cieaieil cl«g sgfoi secii
8ca  efslcte clieif  .........

Vaishanavajana

Vaishnava jana to tene re kahiye

Je peed parayee jaane re,

para dukkhe upakar kare toye
Mana abhimaan na aane re... Vaishnavajana. 1

Sakai lok man sahune vande

Ninda na kare keni re

Vaach kaach man nischal raakhe
Dhana dhana janani teni re.. Vaishnavajana. 2

Sama drushti ne trushna tyaagi

Parastree jene maat re

Jihvaa thaki asatya na bole
Par dhan nav jhaale haath re.... Vaishnavajana. 3

Moh maya vyape nahin jene

Drudh vairaagya jena manman re

Raam naam shun taali re laagi

Sakai teerath tena tanman re... Vaishnavajana. 4
Vana lobhi ne kapat rahit chhe

Kaam krodh nivaryan re
Bhane Narsainyo tenu darshan karatan

Kool ' ikoter taaryaan re.... Vaishnavajana. 5

A Righteous Entity
or
A True Saintly Figure

O Background:
Here is a famous Bhajan by Narsinh Mehta. It was the most
favourite one of Mahatma Gandhiji, who used to sing it daily at the
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Ashram Prayers. The poet has enlisted all the virtues or good qualities
that a true saintly man must possess. If one tries to attain them,
though it is not so easy, one can become a righteous entity, a saintly
figure. And if such a 'Vaishnavajana' is seen, his 'darshana' would
make one's family illustrious.

(1) He <can be called a true saintly man, who knows the agony,
pain, trouble or sorrows (pida) of others. And who does not
cherish ego and proud (abhimaan) even if he does some obliging
help (upkaar) to the troubled souls.

(2) He bows to all in a crowd and utter no slander or censure about
anybody (ninda). In any circumstances, however they may be,
he doesn't lose control over his mind, speech and action. The
mother of such a pearson with balanced mind, must be fortunate
and blessed one.

(3) There is equanimity and indifference in his vision (samdrashti)
and absences of lustful desires (trushna). The austerity of his
heart enables him to consider other women as his mother. He

never tells a lie, nor does he touch somebody's money or wealth.

(4) He remains unperturbed by any illusive fascination or
infatuation (moha), as he is very much firm in his indifference
or aversion to wordly pleasures (vairagya). He is a true worshiper
of Lord Rama, who mutters his name all the time, and all the
pilgrim places (tirtha) are said to be in his body, so he need not
go to the pilgrimage. Such is a true man of God.

(5) He is devoid of greed and deceit (kapat-rahit). He is free from
anger and lust. The poet Narsinh Mehta says, if such a true
Vaishnav- saintly man is seen somewhere, your seventy one
families would get illustrious, or highly distinguished and
exalted.
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Sukh dukh man maan na aaniye

Sukh dukh mananman na aaniye
Ghata saathe re ghadiyan

Taalyaan te koi nan nava tale |
Raghunaathnan jadiyan........ Sukh 1

Nala raajaa sarakho nar nahin
Jene Damayanti raani,

Adadhe vastre vanaman bhamyan
Na malyaan anna ke paani......... Sukh 2

Paanch Pandav sarakha bandhavaa

Jeni Draupadi raani,
Baar varasa vana bhogavyan

Nayane nidra na aani......... Sukh 3
Seeta sarakhi sati nahin

Jena Raamji sivami,
Raavan tene hari gayo

Sati maha dukh paami Sukh 4
Raavan sarakho raajiyo

Jeni Mandodari raani,
Das mastak chhedai gayan

Badhi lanka lootani........ Sukh 5
Harishchandra raaja satvadiyo

Jeni Taramati raani,
Tene vipatti bahu padi

Bharyan nich gher pani.......... Sukh 6
Sarva koine jyaare bhid padi

Samarya Antaryaami,
Bhavat bhaangi bhoodhre

Mehta Narsaina swaami.......... Sukh 7



Bear Thy Woes Patiently.

O Background:

Here in this Bhajan Narsinh Mehta advises us not to attend to
happiness or unhappiness seriously. They are inevitably attached to
us since we have been born as a living being. It is the wisdom of our
Indian culture to train our mind for any circumstances favourable or
unfavourable, and still not to be attached to any of them. This is the
way to be happy and balanced in life. The poet has explained this
philosophy with various illustrations from Indian mythology and
religion. Various instances of the Kings and Queens or great persons-
are given, who had to suffer at the hands of destiny. However powerful
or virtuous they were, they could not avert their miseries and pains
inflicted upon them by their fate. We are the common men, we
should not get disturbed by pains or sorrows; and should not be
overjoyed or arrogant amidst luxury. Equanimity of mind is essential

in both the situations tragic and traumatic, or jocund and jolly.

(1) One should not be mindful of happiness or unhappiness, as
they have been inseparably attached to the body by God. Rama
or Raghunath, None can remove them or get rid of them.

(2) Once wupon a time there was a King named Nala and his wife
Damayanti. They wandered in the dense forest with half of a
cloth over their bodies, and could not get water or food.

(3) The Pandavas were five royal brothers and Draupadi was their
gueen in common. Though they belonged to the royal family,

they passed twelve years hidingly and sleeplessly in the forest.

(4) Sita, the wife of Lord Rama, was a very faithful and virtuous
lady. But still, Ravana of Sri Lanka, kidnapped her and the
great noble lady was put to serve suffering.

(5) Ravana, the mighty and passionate king of Sri Lanka, had
Mandodari as his wife. His ten proud heads got pierced and
fallen to ground. His Kingdom also got looted, ruined and
perished.
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Harishchandra was a great truthful king. He was believed to be
the insignia of truthfulness. Taramati was his wife. Though he
was the staunch practitioner of truth, the couple passed through
severe ordeal of hardships. Their truthfulness was put to a
severe test. Being the king-n-queen, they had to fetch water
at the house of lower caste people.

All these kings and queens, under the tragic phase of their
lives, remembered God; and the poet Narsimha Mehta says, it
is his master- God- went to their help and rescued them from

misfortune and misery.
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wise,

from

Narayan nu naam ja letan

A prayer is the best way to achieve physical well-being. It is
therefore, to avoid anyone or anything that takes one away
a prayer.
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Narsinh Mahta is considered to be one of the greatest poets in
our Gujarati languege. The following bhajan is an example of his

devotional poems.

Narayana nu naama ja letan, vare tene tajiye re
Manasa vacha karmana karine, Laxmivarne bhajiye re....|
Kulne tajiye, kutumbne tajiye, tajiye maa ne baap re
Bhagini sut daarane tajiye, jem taje kanchuki saap re....2

Pratham pita Prahlade tajiyo, nav tajiyun hari naam re
Bharat Shtrughne taji janeta, nav tajiya shree Raam re....3

Rushi patni e shree Hari ne kaaje tajiya nij bharthaar re
Tema tenun kainye na gayun, paami pradarath chaar re....4

Vraj vanita Vitthalne kaaje, sarva taji ne chaali re

Bhane Narsainyo vrundaavanman, Mohan saathe mahali re....5

Serve the Ties who relievers from the Redeemer.

0O Background:

Narsinh Mehta is a great devotional poet, who has composed
best Bhajans in Gujarati. Here in this Bhajan he advises to avoid
anyone or anything that, prevents you to worship God. The prayer or
a worship to God, is not harmful to anybody. There is nothing wrong
in doing any truly religious activity. It is sure to exalt ourselves. But
still some atheists prevent the devotees to pray to God. The poet
says to neglect such resistence and continue worshipping.

(1) Leave those, who hinders your way of worship. You should
worship Lord Vishnue, the husband of Laxmiji, with your mind,

words and actions.

(2) You may even abandon your race, family, mother, father, son,
wife and so on, as automatically as a snake who leaves its
upper skin, if they prevent you from going to the religious path.

(3) Giving its instances, the poet quotes Prahlad, who first left his
father, the cruel and atheist King Hiranyakashyap, but never
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gave up the name of God. In the same way, Bharat and
Shatrughna (the sons of King Darsharatha, and brothers of Lord
Rama) left their harshtongued mother, Kaikeyee, but did not
leave Rama.

(4) The wife of a Rishi left her husband for the sake of God. In so
doing, she did not lose. This did not bring her any misfortune,
but on the contrary she got four objects.

(5) The poetNarsinh Mehta says that the ladies of the village
'Vraja' left everything for Lord Krishna and joined Him in the
Divine Dance in 'Vrundavanal

® ch'/oi-aa O
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Junuin to thayun re deval
This body is destined to perish, the soul is eternal. This Bhajan
by Meerabai, the greatest potess of Gujarati language, sings of the

aging body and eternal soul that resides in it.
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Junun to thayun re deval junu to thayun

Maaro hanslo nano ne deval Junu to thayun...... repeat

Aare kaaya re hansa dolavane laagi re
Padi gaya dant maanhyali rekhun to rahyun...... 1

Taare ne maare hansa preetyun bandhaani re
Udi gayo hans peenjar padi to rahun..... 2

Baai Meera kahe chhe prabhu Girdharna gun

Premno pyalo tamne paavun ne piyun...... 3

The Temple of Body has worn out

O Background:

Meerabai (16th century) is also one of the best devotional poetess
of Gujarati language. Born in the Rathod-Rajput Royal family in
Rajasthan, she had married to Bhojraj, the son of Sangramsinh, the
king of Mewad. Being ascetic and religious-minded, she was no
more intersted in the wordly things. Leaving-Mewad, she migrated
to Vrundavan and then settled at Dwarka, both are the pilgrim
places where Lord Krishnna is said to have lived. Meerabai was a
great devotee of him.

Our body is compared here in this Bhajan, witli a temple. It
grows old, gets sick and ultimately perish. There has been constant
changes in this body from birth to death. But the soul, the dweller
in the body, remains unchanged. It is compared to a swan, dwelling
in the cage. The soul, which is eternal, dwells in the body temporarily.

Meerabai craves for the liberation of the soul from bodily attachments.

(1) Our body is imagined to be the temple of God (the soul resides
in it). Meerabai says, the temple of my body has grown older,
and the dweller, the soul, is younger still.

(2) O, my soul, this body has begun to tremble, grew weaker and
feeble. My teeth have betrayed me.

(3) | have been bound with my soul, with the bondage of love, but
when the soul (bird) would fly away, this body (cage) would

remain abanoned, and lifeless.
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(4) The devotional poetess rejoices the qualities of Lord Krishna
(Girdhar), and says | would drink the glass full of devotional
affection, after making you to do so.

{8) €)

O Lord, never shall | forget Thee

tikKd uGI HI/ft cndd HEHI | #H
oiwudl £/1dI oiiil ~S (I dH rid MsI N (HEN S,
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Wicidi n ‘wdi aueoi
wajem gecj ...e
wIiQdi o) <fcldi cjgSI cl qoiaii
eieidi daift MSI.... ... 3
vftcai T-ftdicH2 ‘tfessft oiaii
fjwe WIS sft.... ... Y
a Sk 8SCd
Me ajeeft aft... ... M

cmeJ aftei si yoj fMeeiesm QU3
fciged cieol cift,... .. A

(12) Nahi re Visaarun Hari

Meerabai fancies Krishna as her husband- indeed, the husband
or the controler of the entire universe that he is. Putting herself in
the role of one the Gopis, Meera speaks of the greatest lover of them
all, Shree Krishna.
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Nahin re visaarun Hari

Antar maanthi nahin re vissaarun Hari repeat
Jal jamunaanaa paani re jaatan

Shir par matuki dhari 1
Aavtan ne jaatan maarag vachche

Amulakh vastu jadi 2
Aavtan ne jaatan vrinda te vanman

Charan tamare padi 3
Peelan peetaamber jarkshi jaama

Kesar aad kari, 4
Mor mukut ne kane kundal

Mukh par murli dhari 5
Bai Meera kahe Prabhu Girdharna gun

Vitthal varne vari...... 6

(12) O,Lord, Never shall | forget Thee

0O Background:

While we are in love with someone, we never forget our beloved
for a moment. Wherever we go, whatever we do, we always keep the
name of our dearest person on our tongue. In the case of a devotee,
or a true seeker of God, this is equally true. Meerabai was one such
devotee and an ardent worshipper of Lord Krishna. Her devotion is
full of the higher love for the Lord. As the Gopis were mad after
Krishna, Meerabai also feels an acute craze for Krishna. In this Bhajan,
she says that she will never forget him for a moment. She considers
him as her husband, and always thinks about him.

(1) I''l never forget my Lord (Hari). My mind and coinsciousness
would always keep his name alive. Meerabai says, while doing

all my actions | would not let my mind forget the name of my
Lord.
When |1 go to fetch a potful of water to the bank of the river

Jamuna, | carry the earthen pot on my head, | won't forget God.
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(2) | found some precious thing on the way, while commuting.

(3) I passed through the forest of Vrundavana, | bowed down to
your feet. I'had your 'Darshanal

(4) My Lord had worn yellow dhoti, with embroidered border. And
his forehead was marked with saffron.

(5) There was a peacock's feather tucked in his crown, big earring
adored his ears and a flute was on his lips.

(6) Meerabai says that such a Lord Vitthal is my husband. She asks
us to rejoice the qualities of Lord Krishna or Girdhar.

Cl> ot'Yot-aa O
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Harino marag chhe shoorano, nahin kayarnu kaam jone

Partham pahelun mastak mooki, valti levun naam jone....|

Sut vit dara sheesh samarpe, te paame ras peeva jone
Sindhu madhye moti levaa mahin padyaa marjeeva jone....2

Maran aagame te bhare mutthi, dilini dugdha vaame jone
Teere ubha juve tamaasho te kodi nav paame jone....3

Prem panth paavak ni jvaala bhaali pachha bhaage jone
Mahin padyaa te maha sukh maane dekhanhara daajhe jone....4

Mathaa saate monghi vastu, sanpadavi n ahin sahel jone
Mahapad paamya te marjeeva mooki manano mel jone....5

Raam amalman raata maata poora premi parkhe jone
Preetamna svamini leela, te rajnidin nirkhe jone....6

Only the Brave Deserve Godliness

O Background:

The way to God is not so easy as it seems. It is most difficult in
the sense, it requires great courage to pass through any ordeal and
to face any trouble. Those who are cowards have no place here.
They would not stand against worldy temptation and attractions.
They would easily be lured by greed, anger, lust, fascination,
attachment of wordly relations and so on. One has to show bravey
and firmness in facing such obstacles, even one should be ready to
offer his head if it is asked to, in lieu of his devotion to God. Such
strong-willed, determined and firm people only can walk on this
way to God. Preetamdas emphasizes the fact with fine examples.

(1) It is notthe task of cowards, but ofthe brave to follow the path
of God's worship. Here, you have to put your head first, (means
to get rid of ego or to undergo therisk of your head) and then
you can worship the Lord.

(2) He would attain God, who dedicates his son, wife, wealth and
even his head. Such devotees prove lucky to get God's favour.
They are like the divers, who risk their lives under sea waters
in their efforts to get pearls.
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But those who stand on the sea-shores expecting pearls and
observing the show, would not get anything, nor even pebels.
A true diver (here, the devotee) must be fearless and firm,
decisive, free of dilemma and must be ready to put his life in
the danger of death, if he wants to achieve God.

This is the path of God's love, but it is like the flames of fire.
Therefore, those who see it, prefer to run away to escape a
burn. But once you enter into it and ceased to be the onlookers,
you are sure to enjoy the great bliss and happiness. Such is the
path of devotion to God.

But to achieve this bliss or find your soul in a supreme abode,
is not easy. It is a coastly bargain. You may have to offer your
head in lieu of it. And whoever have ever got it, they could do

so, because they have got rid of the impurity of their minds.

If you want to identify those who are in complete surrender to
God or the beloved of God, you can see a peculiar glow,
reddishness over their face. They live in the perfect bliss or
under total grace of Lord Rama. The poet Pritamdasji, says that
he always observes such blissful scene (leela) of his Lord, day

and night.
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Sant Samagam
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Sant Samaagam

Sant samagam shun kare re
Avgun chhe potani manhya,
Machchhi gandh mooke nahin re
Jo ahonish paanimain nhay,
Patthar rahe chhe paanimaan re bhaai agni navholay
Bhala re Raama !... agni nav holaay
Adhaar jaatni vanaspati to
Varsya mehe leeli thaay,
Megh bicharo shun kare re bhaai
Jalchar jo sukaay
Bhala re Raamaa...! jalachar jo sookaay.......
Jhingodo dudh piye nahin ne
Rudhir peeva jaay,
Avguniya par gun karo re bhai
Antaa loonman jaay
Bhala re Raamaa...! antaloonman jaay
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Chhala rehta chaarni maan ne

Lot nikali jaay,
Kahe Preetam jenu hruday kaanu re bhai
Raam ras nikli jaay
Bhala re Raamaa...! Raam ras nikli  jaay Sant. 4

Meeting with the Saint

O Background:

The significance or the role of Guru or saint is widely accepted
in the devotional path. It is said that the real Guru or saint is very
rare to find. At the same time a true devotee is also a rarity these
days. A devotee should be humble, anxious, gentle and so on. He
must be aware of his limitations and vices. He must strive hard to
get rid of them before he takes up the religious path. Here the poet,
Preetam, explains with various examples that the meeting with the
saint or your identification with the Guru is highly remote when the
vices are present in a devotee.

(1) How can | meet a saint, when | have been full of vices ? | have
not purified myself from within. Though a fish lives in water for
all the time, it does not leave its bad smell. In the same way the
stone is lying in the water and fire cannot be put out. 0, noble
man, try to understand this.

(2) There are hundreds of types of vegetation on the earth, which
blossoms on the arrival of rain, but what the poor rain do if the
creatures under water would lose vitality ?

(3) 'Zingodo', a type of parasite which sucks the blood of -cattle,
dogs and such animals, would not drink milk but suck blood. In
the same way, if you show courtesy to a thankless and indifferent
person, it would go in vain.

(4) Preetamdas, the poet, gives another example of a sieve, which
catches useless things, husks and leaves the flour, which is in
fact valuable. So the poet says, he would not be able to grasp
and to be blessed with the devotion and love of God, whose

100



heart is like a sieve. It would throw out the valuable material
and catch hold of the trivial and useless ones.
Preetam appeals to a noble reader, to understand this simple
fact and then go for the meeting with the saint.

0 (Wot-aM O

cwcli
7hi HEHi m=unn cn”rii mu d*j
~d &rd<|tTl. #41 ~ d | tiHSLL ~1d (HOig.ld4l 3 ddlUbiaH’tt
Kdlucr  d. % hi$ UCACHA feqiH <41n d d1 A NAd hi€ dScft d*U,
J N41 HIHA d«tl.
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Hari ne bhajatan haji

Marine bhajtaan haji koini laaj jatan nathijaani re

surataa Shamaliyane saath vade ved vaani re........ repeat

Vhaale wugaryo Prahalaad Hiranyakans maaryo re

Vibheeshanne aapyun raaj Raavan sanharyo re........ 2

Vhale Narsinh Mehtane haar haathohaath aapyo re

Dhruvne aapyun avichal raaj potano kari sthaapyo re....2



Vhale Meera te baainan jher halaahal peedhan re
Panchaalinan pooryan cheer Paandav kaam keedhan re 3

Aavo Hari bhajavaano Ilhaavo bhajan koi karashe re
Kar jodi kahe Premaldaas bhaktonan dukh harshe re 4

O Background:

To worship God is an innocent and harmless activity. Nobody
would blame you, if you detach yourself from family and society,
with a view to worship God. On the other hand, God also would
manage your wordly affairs, and do good to you, if you pray Him with
deep faith. He wouldn't let you sink, and rescue you even at the
eleventh hour. If you surrender yourselves unconditionally to God's
feet, He will carry all your responsibilities. Thus, if someone does
nothing except God's worship throughout his life, he will not have
to face any trouble; he will not lose his prestige. Here Preetamdas,
the poet, gives some illustrations of such ardent devotees of God-
Vibhishan, Prahlad, Narsinh Mehta, Draupadi and so on. Elders are
requested to tell the stories of these religious characters to their
childern to understand these Bhajans fuller and better.

(1) It is written in the Vedas, our holy books, that if you are constant
in your mental attachment with God Krishna (Shamliya), and
you always worshiph Him, nobody would bring shame and
defamation upon you. No such devotee is heard to have lost his
name and fame. God has always taken care of him.

Such instances are numerous. The Lord has saved Bhakta Prahlad
from the tyranny of his atheist father King Hiranyakashyap, and
killed the king, Lord Rama killed Ravana, the king of Sri Lanka
and enthroned Vibhishana, Ravana's younger brother in his
place.

(2) The Lord handed over a garland to his austere devotee Narsinha
Mehata, and established Dhruva, another of his child devotee
considering his own, on the throne of Heaven. (Dhruva- the
immovable star in the Nothern Sky).
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(3) Lord krishna sipped the deadly poison himself, given to Meerabai,
a devotional poetess. He performed all the works for Prahlad
and supplied meters of cloth (sari) to Draupadi (Panchali), when
her sari was pulled away by Dushasan on the instruction of
Duryodhana, (the evil element in the Mahabharat).

(4) In this Bhajan Premaldas, the poet, earnestly appeals to the
reader, if they capture such devotional moments and worship
the Lord, he would relieve them of their miseries and agonies.

€> owroi-aJ; O

ClOI2 2ii£Hg !

O Background:

Not only, ancient poety like Kabirji, Narsinh Mehta, Meerabai or
Preetamdas wrote Bhajans, but a modern poet, young and a successful
writer like Ravindra Parekh (a bank-employee from Surat) also feels
the same yearning for God. He says, how can | know myself without
God ? God is the giver of light of knowledge, without which one
cannot see or perceive anything. God's (Hari) presence makes me
feel godly virtues within me, and abscence of which makes me lose
the entire life. The present song describes the presence of Hari and
its consequencies with apt symbols.

The song is taken from 'Gujarat Mitra' Sunday supplement of
19th Apr.2000.

Darkness of ignorance without God !
seily S§ SiHiei <9t ceii,

8§ fiH eng ?
cjoie edsng cioie &ifiig i
Kyanya kashun dekhay nahi tyan,

Hun kem mane dharu ?

Hari vagar andharu, mare hari vagar andharu 2
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I can't see anything anywhere, as there is total darkness, in
such a situation, how can | know myself ? How can |, guess, who am
1?7 (because the inner light is needed to know one's ownself also).
There is darkness of ignorance without God (Hari).

w<noiici cii 8§, yoi§8 &cii
Hoi sHjsl oirft cii, § «e&>cn
efe cri §1 cii saiiei oiH g,

0ig8l cii ~Mteiig... cioieweiig e

Hari mane salgaave to hu, pragatu deeva jem,
Hari mane dariye nakhe to, hu marjeeva jem,
Hari na ho to kyanya nahi hu,
Na ho to kidiyaru, hari vagarandharu.

If Hari kindles me, | may lit like a lamp. If hari throws me into
the sea, | may become a pearl diver. If Hari is not there, | would be
nowhere. Thus, presence of God makes me a devoted, spirited being,
otherwise the mass or crowd of men would be like an ant-hill; ant's-

nest. Godliness in men separates him from other animals.

«™"1 elf <nel el cii,

McriHI  §
gfi> 61S2 cii,
e\21§ 2] 3

Hari mane hothe lai le to,
Palma hun bansari,
Hari mane thokar mare to,

Raanku thai zanzari.
If Hari allows me to be near his lips, | would at once be his
flute. If Hari gives me a stumbling, | would turn into an anklet of

jingling bells and produce resonant sound.

elei cii aciei §
oiil cii OICI 0JCI gig
ofi* cjoie weiig... cioie "eiig. - r
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Hari hoy to swayam Hari hun,

Nahi to bhav-bhav haaru,
Hari vagar andhaaru,
Mare hari vagar andharu.

If God is there | myself would be like him, and if he is not

there, I am sure to lose my life. | feel darkness (ignorance) without

my Lord, (Therefore, 0, Lord always be with me and illuminate my

path of life.)
{8) fWot-ato O
oioicile!
At the Heaven’s Will.
soft ejw aiicl  soft &
eiiQ cuaft cilcjie, «iei cneie} - choiciioi oiele} - (i)

Kabhi sukh aave chhe, kabhi dukh aave chhe,
Chale babho vahevaar, mara Ram bharose, bhagvan bharose - (1)

Our life is full of ups and downs, happiness and unhappiness,
It never runs smooth. So we should not forget

mirth and miseries.
occur alternatively. We should have

that pleasures and pains will
faith in God, who runs all our affairs.

«elisi«i cn§ eie] <*cft
eie eieoft cj irtfc gjifci,

cie”Nii cicg 8or e>, wiei ei«
CHOIcilel CHelei - (2)

Munzavan jyare manadama bahuthai jati

Ghat ghatno ghadvaiyo tu, khare ati,

Tama tanu dungar banechhe mara Rambharose,
Bhagwan bharose - (2)
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Whenever | feel very much puzzle in my mind, | remember you.
0, Lord, as you are really the creator of us all. A mountain or a hill
takes shape behind a blade of grass at the will of Ram, at the faith
of God.

one cndl ft &<rtl eliuveft
cgiaioil wsiel d
Rich fese @131 d, wiei 2i«

choiciici cnele*- (3)

Bhaar badho mein ena upar naakhyo chhe,
Vahalano vishwas sadaye raakhyo chhe
Chinta phikar chhodi didhi chhe,
Mara Ram bharose, Bhagwan bharose. - (3)

I have totally surrendered myself to my Lord Ram. All my worries
and responsibilities are handed over to him. | always have faith in
him. | keep no tension and anxiety.

HIOUeft HQISI Wgefol2l §2cll
8§Rieiloft TrteMeeft § eft 0l secft

foi8 CHoft HEcllcl on cj, 2IH cneia*,
aoaq CHelei - (Y)

Manni mala no manko aharnish farto
Duniyani khapat thi hu to na darto,
Bindu bani mastaan ga tu, Ram bharose,

Bhagwan bharose.- (4)

The beads of my mental rosary always moves in the worship of
my Lord. It gives me inner strength to stand amidst the tricks and
intrigues of the world. | do not afraid of them. You also recite the
name of Ram leaving all your botherations on him and getting rid of
ego.
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@ (HYyd-ac ®
Rrsofteil gil oi&eii,
Life is uncertain

R'softoifl gii cneleft, ci$ <w8i

NciNciiHi ~jel 8ii8l - Rrsoftofl - i

Jindagino sho bharoso, vahi jaashe,
Jot-jotama samay puro thaashe - Jindgino.

Time passes very quickly. It is unpredictable. The time of life
also will finish within no time.

Rrsoft &15 d Monoid,
apie siel "jrae S2«id Tflsl- Rr&ofteil. e

Jindagi ek phul chhe, sambhaljo,

Aaje agar kaale jaroor karmai jaashe- Jindagino.

Life is like a flower. Take care of it tenderly. It will certainly
wither away today or tomorrow.

si2i sieH scH B, Hiol'sl,
Sicqoft esse (Hioicli £1 §&£1 «*I§1- Rr&oftetl. 3

Kaya kaacho kumbh chhe, Saachu manjo,

Kaalni takkar laagta e phuti jaashe- Jindgino. 3

Our body is compared here to a raw clay-pot. It is a truth. It will

break by the colision of time.

Rrsaft Sis cis wft &, ciel
ejseil fcjciwe (3teiHi cl 2$ °8I8I- Rfsoftoil. Y

Jindgi ek mali chhe, tari jajo,
Chukya avsar unghma te rahi jaashe- Jindgino. 4

Life is a precious chance to get ouraelves liberated. If we miss
it and be idle in sleep, it will not come again.
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MH2ft Mica Mci<rtoft cniei”,
wideiief edRi<3 ci§ wicisl - Rrsofteil.

Paani pahela paal jivanni bandhajo,
Andharyu ochintu tedu aavshe- Jindgino. 5

Make prior arrangements, devote time for Bhakti, as the God

will call you all of a sudden.

QilBcl CHig, chdigj CHisj CHISI'S],
8e &fe §e cwcii chda} end ciU Rrsoftoil. §

Bhakti bhaav, bhavnu bhaathu baandhjo,

Harihar Harihar bhajta, bhavne bhai tari jajo- Jindgino. 6

Enrich yourself with the quantum of devotion in your life and
lead yourself to salvation by reciting Harihar, Harihar-(the name of

God) repeatedly.
g (Wot-ac- O

ailft ells 8iei
In Thine lies my fate

<UVItt mi d. HUi dl <? $41 hi HI&~
M1, viHHArA, tiiud Hi HAmdHI A=d &
«Ift Oils clttft 8I8i §!$ eicHlca® ~
aj’ira MdicTl mojmg Moco<Et M ....... £so
MsaiiMszi oieft
&\H @cl
88* sj eii<3 oiiei Ri8Sica™® ~... i
Hollis mim ©1 Mieii
SleJ @Miei fciM OldI 51*11
fsQSi egii S eieii c*ou qi<n<M ALl e

8JG&) fqwie*
cni&) 6i8i ©cii si §iel
«8i ainiel wel oiege eica™® ... 3
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fjgicj gig wig gj eng*
eiHji cioeft gj ois eieigi
emr ciwft ~gl ojae chioir ~ r
4B

Maari naad tamare haathe Hari sambhaljo re
Mujne potano jaanine Prabhupad paaljo re..... Repeat
Pathyapatya nathi samjaatun
Dukh sadaiv rahe ubhratun
Mane hashe shun thaatun naath nihaljo re..... 2

Anaadi aap vaidya chho saachaa
Koi upaay vishe nahin kaacha
Divas rahya chhe tancha vela vaaljo re....2
Vishesvar shun haji visaaro
Baaji haath chhatan kaan haaro
Maha mujharo maro Natvar taaljo re....3
Keshav hari maarun shun thaashe
Ghaan valyo shu gadh gheraashe
Laaj tamari jaashe bhudhar bhaaljo re....4

In Thine Hands Lies My Fate

O Background:

Complete surrender to God and His will, is an essential condition
of worship (Bhakti). When we fall ill, we go to our family physician
or a Vaidya (an Ayurveda doctor) to show our nerve or pulse. We give
our case-histroy and narrate our illness. Then the doctor decides the
type of treatment and medicine to be give to us.

Here in this Bhajan, a devotee is imagined to be a patient and
the God is the doctor. The poet does not talk about bodily illness,
but the cycle of birth and death is an ailment, which only God can
cure. So the poet, on behalf of the devotee earnestly requests the
doctor (Lord) that his pulse/nerve is in your hand and to treat him
well, to cure the disease of his entire birth and to liberate the soul
(Moksha), salvation of soul.
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(1) O, Lord ! my pulse is in your hands, kindly consider me as one
of your own (and treat me well) and maintain your Lordship
graciously.

I, as a patient, do not understand what to eat and what not to,
what is beneficial and what is harmful to my health. And as a
result, my uneasiness constantly gets growing. Please hand my

nerve carefully to diognose the disease.

(2) 1| have borne deep faith in you, as a doctor, since eternity. You
are my true physician and not at all ignorant about my remedy.
So please do the needful and do it quickly as the days are very
short, don't waste time, (otherwise, my disease would worsen

uncontrollably.)

(3) 0O, Lord of the globe, what are you thinking still ? Why do you
let lose your game ? | have been greatly puzzled, kindly remove
my bewilderment.

(4) O, Lord Keshav, what would be my fate ? All the things of mine
have gone wrong. It would bring disgrace and defamation to
you. O, Lord of the land, I would be engulfed by ailments,
tragedies. So please take care of me well, as a kind and

considerate doctor.

0O CWot-~O O

m cniMe) 0jgi8T1 cifl.

Maa-baap ne bhulsho nahi
(Don’t forget parents)

ojeil oiot cnf£j, Hi-oiiMol ojeisft crfg,
& @Mbie eJidi, fatteqgili cifl. - i

Bhulo bhale biju badhu, Maa-baapne bhulsho nahi,
Aganit chhe upkar ena, eh visarsho nahi.- 1

'Maatru-devo bhava', 'Pitru-devo bhava'-Mata and Pita-Father
and Mother are given the next position after God, by our scriptures.
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So, their significance is so scared and great in our life that we
should never forget them, even if we forget everything in the world.
We should forget that we are under their tremendous and innumerable

obligations.

Mceie Nacfteiqil, c*ift &8 cl«
°Ifcioti si<n«w, Mceia oioft ejesTI oifl. - a

Patthar pujya pruthvi tana, tyare dithu tam mukhdu,
E punit janana kaalja, patthar bani chhundsho nahi. - 2

They have taken solemn religious promises or vows to offer
specific things to deity for your birth. They have undergone great
pains to give you birth and to rear you up. Therefore, we should not
hurt their feelings or crush their hearts as they are very holy.

Si& stfcaeft, seJ aftei seif,

wajci cHjii £<ma anil, £ 2 @e>i<nsil eife. - 3

Kaadhi mukhethi koliyo, mhoma dai mota karya,
Amrut tana denar saame, zer uchhalsho nahi.- 3

The parents have taken meticulous care to feed your belly.
They have even experienced starvation and scarcity to grow you up.
Thus, they have nourished you with elixir, so it would be ingratitude
and disloyalty to them if you pshaw venum against them. Don't hurt

them by your speech or behaviour.

Icl gaicaii (his ciHo), sis all *jai self,
5l slsdi ~<>118011, sis \jecii 0j«8I1l oril. - I

Hete halaavya Ilaad, tamne kod sau pura karya,
E kodna purnarnaa, kod purava bhulsho nahi.- 4

They have fondled you with all affection and have satisfied your
desires and aspirations in all respects, in your childhood. Parents,
always try to fulfil our wishes even by sacrificing their comforts.
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r
Therefore when they grow old, we should not avoid them, or neglect

them. We should try to satisfy them in all aspects. This would be our
reward to their precious services.

GHIiilSHIdI 81 CH&, HI-CHIM $<rtl oil 62If,
eilH Olig M12l 2I1H d, Hleicj OQJC-gll elf]. - M

Laakho kamaata ho bhale,Maa-baap jena naa tharya,

E laakh nahi pan raakh chhe, e maanvu bhulsho nahi. - 5

If you have been earning lakhs of rupees or dollors andkeep
yourselves very busy, do not have time for your parents, or you do
not treat themwell, them your earnings are not more significant
than ashes. All our earnings and properties, worthless if our parents
are compelled to pass their life in agony and unhappiness.

Mriloieft &cil eilgl, ell Mdlol e>l &cil S2lI,

sel clcj oiel, ™~ cHicjoii ojeigil ciRL - £

Santaanthi seva chaho, to santaan chho seva karo,

jevu karo tevu bharo, e bhavna bhulsho nahi. - 6

As you sow, so shall you reap.” We should not forget this proverb.
If you want that your children should treat you well and serve you

whole heartedly; you also should do so to your parents, as you are
their child.

oftol ajd Milcl Wol, &b ejcnseil fciP-lol,

Elofl wnrtlcl, ojefiol oftojrcigTi eif§. - o
Bhine sui pote ane, suke suvadya aapne,
Eni amimay aankhone, bhuline bhinjavsho nahi. - 7

Your mother borne all discomforts to make you comfortable.
When you were used to wet the bed, she slept in that part of the bed
and placed you on the dry side. The affectionate eyes of such a kind
mothershould not get wet (shed tears) in her old age. It would be

very bad on your partif she gets ill-treatment insult from you. So
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never be the cause of discomfort to your parents.

ioioicaii Gigii2i eig M2,

&eigpiavii gigM, sesSIl G4t -C

Pushpo bichhaavya premthi, jene tamara raah par,
E raahbarna raah par, kantak kadi bansho nahi.- 8

Your parents have tried to make your life a bed of roses. They
have not left any stone unturned to make you comfortable during
your childhood. So don't provide any cause of discomfort or obstacle
in their lives.

fioi ineeicii hoN\ cnej, HiciifMcii GiiB,
Sleii \jfeld ei2l2li cHIft, eilgoll S& ojeigTl oifl. - &

Dhan kharachta malshe bad.hu, Maata-Pita malshe nabhi,
Ena punit charn tani, chaahna kadi bhulsho nahi. - 9

The parents are a rare entity on earth. You may get everything
by spending money, but not the parents. They are beyond the reach
of your wealth. They are to be saught by heart, full of emotion and
feelings, and not by your earnings and luxuries. Such sacred parents
should always be cherished. The heaven lies at their holy feet.

0O (Wowa O

aioiel aiise uilcii

e (HW d. £& MHbm ~HdI
?Hagy.in «°
d *spMI d, dH °g UrAi (h M Mil d, I $ uCdi
RSJ, °X
HOIH h!s2 £2ll«el,

« oith  »rfs2  wic-ft £s0
&cid KL evifd c*ol cieicaj

512 (3loft ill8J ofteql
fafa2 oiej el ysigsll
fsisjo™ @2HI a
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oiiw cih eeeli ioiecie

filigj Oft oftc-ft
fscy cjtikjs ”~ic2ii on<ns
Oh aloft...

Mangal Mandir Kholo

This elegy is by a recent poet, Nrusinharao Divetia. The poet
wrote this song in memory of the tragic death of his young son. A
child knocks at the door of the God seeking to enter the eternity.

Mangal mandir kholo

Dayamay mangal mandir kholo....... Repeat.
Jeevan van ati vege vataavyun

Dvar ubho shishu bholo
Timir gayun ne jyoti prakashyo

Shishune urman lyo lyo 1
Naam madhur tam ratyo nirantar

Shishu sah preme bolo
Divya trushatur aavyo balak

Prem amiras dholo....... 2

Open The Holy Gates Thou May.

O Background:

This is a famous mournful song, a dirge addressed to the deity
or sung on the demise of someone nearer and dearer. It was composed
by the modern Gujarati poet, Narsinhrao Bholanath Divetia on the
demise of his son. The innocent child in the poem is his son, or a
symbol of any innocent,common man, because we all are the children
of God. The departed soul knocks at the God's temple, the heaven.
And the poet prays the supreme soul to open His gate for the soul to
enter the heaven.
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0, merciful Lord, kindly open the holy gates of your temple. An
innocent child is knocking at your door. He has crossed the
woods of earthly |life very speedily. He has walked over the
path of life hastily. The light (of his life) has gone and the world

has been illuminated. Kindly allow the child to make an abode
in your heart.

He has always muttered thy sweet name during his life, so |
request thee to talk to him with affection, as he has come to
thee with a divine thirst. So let thy elixir of love be flown to
him. O, kind Lord, shower thy mercy on him and open the holy
gates of thy heavenly temple.
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£do TUNES ( DHUN)

2fjgqld 26l 2AM 2I«, gfcld Miciel eftdl2l«,
eJAg 2CG<H clal cilH, MOHd Medici + CHOQH,
240HS1 werelel & CHOICHIf, MOiSI Sltfd £ CHOigicl,
WCHSt 04o«fd £ oioiQlal, WI2I VOI cl& Wdl«rt.-2ejvilc! 216iq.

Raghupati Raghav raja Ram,
Patit pavan Sita Ram,
Ishwar-Allah tero naam,
Sabako sanmati de Bhagzvan,
Sabko sanmati de Bhagwan,
Sabko shanti de Bhagwan,
Sabko saninati de Bhagwan,

Sara jaga teri santan.- Raghupati Raghav.

Lord Rama is also known as Raghav. He is the heir of king Raghu
dynasty. He is the holy reliever of the down-trodden and the sinners.
King Rama and his wife Sita is known as Sita-Ram. Ishvar and Allah
are two different names of the same God. We pray God to give wisdom
to all. We also pray Him to confer peace to all, as the entire living
being is His creation.

© 3 ©
ciR> clei, eifil yg ftei,
si eig 2I°iT21 t,
si eHiae si 8<h,
si I weiw T,
§Pie irtici efte s&icl,

oftdi einqi t. - eiR>
Nahinyah tera, nahin yah mera,
Ishvar ka yah rajya hai,
Ishvar ka jal, Ishvar ka fal,
Ishvar ka hi anaj hai,
Phogat Kkhave chor kahave,
Gita ki aawaz hai. - Nahi yah.
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This holy planet, the earth, is neither yours nor mine. It is the
reign of Ishvara (the God), who has created water, vegetation, food
and everything. Our holy book, the Gita says,whoever gets or
consumes anything without labour orhis right is supposed to be
thief, robber or an idler.

030

«ig ajoiioj cisiei eiw ciii c$i,

iHljj oiftcn £3 £lol 21« cj$ cj$,

Vott Sl0loll RjSlIcfi, 2IH Cj$ Cj$,

ajcej sHciai iHIGi eiH ciil ¢cj$.
Mam munganu vachan, Ram tuhi tuhi,
Mam garib keru dhan, Ram tuhi tuhi,
fanam kal no hindolo, Ram tuhi tuhi,
Mrutyu kare shital khol, Ram tuhi tuhi.

I (an ordinary devotee of God) am dumb, but | speak the only
name of Ram. Ram is the wealth of my poverty. He pushes the swing

of births and deaths. | only speak the name of Lord Ram.
eUsisgi eicil:
wecei, oi secft,

cn2i ‘Siedg oici eiyzcj,
Qj&ieiaia ‘ficc  Hloici,

slef oil wchsicj,
faCHh, 2clis ceiPia eicffiiafweirtl 0112101,
Wi wioieiie «Birjc!
foicei edieiecii.

Satya, ahimsa, chori na karvi,
Vana joitu nava sangharvu,
Brahmacharya ne jate mahenat,
Koi ade t'z abhadavu,

Abhay, swadeshi, swad tyag ne,
Sarva dharma sarkha ganava,
Aa agiyar mahavrata samaiji,
Namrapan'e nitya uacharva.
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(Here are the Eleven vows given by Mahatma Gandhiji to the
people of India during her freedom movement. They are so nice that a
devotee on the spiritual path, can also get benefit. They are: -)

Truth, non-violence, not to steal or pilfer, not to stock/corner
what is unnecessary, celibecy, productive labour, untouchability,
boldness, 'swadeshi' (advocating the use of goods produced in one's
own country and doctrine that one can serve the world best through
the service of one's neighbourhood), control of the sense of taste,
equality of religions. These great eleven vows are to be followed
everyday with modesty and sincerity.

@ U O
ei°jrei «ioj oriel, acfbi «ioj erfl,
yffjcl efts ft sail
stai fj §:ih chej 0jq fineicii 5
sleioicj eidl cie & !

Rajya maagu nahi, szvarga maagu nahi,
Mukti ki nind mein kya maza hai,
Deen ke dukh bhav-bhav mitata rahu,
Deen bandhu yahi var muze de !

A true devotee never asks for any wordly pleasures or
possessions in response to his devotion to God. He says- | shall not
ask for a kingdom, or a heaven. What would be the pleasure in the
sleepof freedom ? | aspire to be the saviour or helper to the poor and
the needy. OLord-Deenbandhu, kindly give me such a blessing with
which | can serve them better.

€) ~ C§y

ell<H, 2I13i 2IH 21« oftc-il,
Sldl &icie«i wims! wibiw, eiw e i« chlgH,
eiw eiiH fwaiieiw ellH oftc-ft,
Slcft e»ici2Hi bih ei« 2i« oftc-il.

Tuku tachukdu naam, Ram Ram Ram bolo,

Eto antarma aapse aaram, Ram Ram Ram bolo,
Ram naam bolo- SiyaRam naam bolo,
Eto antarma aapse aaram, Ram Ram Ram bolo.
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The name of Lord Ram is very brief and sweet, so 0, my mind, you

recite the name of Ram, Ram and Ram. It will give mental peace and

comfort.

§ &fi>oil &fi>b hh
chateH, eiil,
$ s28l, cl fecl&j,
€l foi-Sciai oisenai eifl.,,.§ gieoil.

Hun Harino Hari chhe mam rakshak,

Eh bharoso, jaya nahi,
Je Hari karse, te mam hitnu,
E nishay badlaay nahi...Hun Harino.

Here the ardent devotee of God says that:-
| belong to Hari (God), and Hari is my protector. This is my firm
belief, which will never undo. Whatever the God would do for me,

would be of my benefit, this firmness of decision would never be

changed.
0O C o
Mieft ciujftwi sfteiH, wieii cicfoiHi msfteiH,
grat  Ecii«i Miaftgj, veiiei ei« 2i« eiw,
8iS, 1&, eiw, wiei 2i«,

oileil ei« ei« eiw, eiel gaiiH geii« geiiH.

Saachi vanima sri Ram, saacha vartanma sri Ram,
mfan sevama paamishu pyara Ram Ram Ram,
Haathe, haiye, hothe Ram, sara jivanmaye Ram,
Bolo Ram Ram Ram, Radhey Shyam Shyam Shyam.

Lord Ramis pleased with (or lies in) truth of speech and truth
of action. We may attain Ram by serving the people. There is Ram in
my heart, lips and hands.He is in my entire life.l prefer to speak
Ram Ram Ramor Radhey Shyam, Shyam, Shyam.
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# ¢ B
OftPM>i allies ajefr,
% oilci oiiaraidi ciiej£cii.
4
Sri Krishna Govind Hare Murare,
He nath Narayana Vasudeva.

Here are different names of Lord Krishna. We worship Him by
the names like Govinda, Hari, Murari, Narayana and Vasudeva.

C8 qg.o0 (S)
»J282Icl  26*, ojoiajollcl  2gl,
el MNciol Moftcl %, 202 WTldl 2gl- »J282Icl 2gl.
gl 5l SI GCl el S2 Sikoll,
Act oil glef Sid oiigell,
eloii fioii oidl 8© ciseiefi,
*eii2™ di 2isi I« ufteiicl egl- »j282icl egl.

Muskuraate raho, gungunate raho,
Ye jivan sangit hai, swar sajate raho- Muskurate raho.
Ho sabhika bhala ye karo kamna,

Maili na hoye koi bhavna,
Lena dena nahi kuch takrar mai,
Pyar ke hi sada gul khilate raho- Muskurate raho.

This bhajan brings a valuable message of happiness. It tells us
to keep smiling and humming. Which are the sings of inner comfort,
and contentment. They reflect our good mood. Life is cpmpared to
music. So we should keep our lyre in tune. The poet says to wish for
the well-being and prosperity of all, with pure heart and stainless
mind. We should never indulge in any sort of quarrel with anybody,
as it disturbs our mind and body. Therefore, we should help the
flowers of love and friendship to bloom everywhere and keep smiling
for ever, humming the songs of harmony for ever.

120






P oase N

212 Bl o 201 A, < dl Bew 5185,
Wl Yot tisial, A ol 82 82 S,

2l A Yu Gu, sA0UR A gL A,
£4 soll2 dg ASH, AL 1WA wE GIS.

OHOK
HOIO

wrll 32 sesel, 2101 Sl o,
T, ) [y 2ol ol diRl e,

izl sudl o(AA, st 2L WA,
w12+ 51 2lldel 3, 2l 2lae S,

OO

Fonak Printers. Bardoii-3%4 60%[Indla) Ph, © |02622) (0 11CRE [R) 22840



